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XVII
BANI ISR‘IL

MLl
INTRODUCTION

Name

This Sirah takes its name (Bani Israd’il} from v. 4. Bui this name
is merely a distinctive appellation like the names of many other Sirahs
and not a descriptive title, and does not mean that “Bani [sra*il” is the
theme of this Soral.

Period of Revelation

TFhe very first verse indicates that this Shrah was revealed on the
occasion of Mi'rgf {Ascension;. According to the Traditions and books
on the life of the Holy Propheat, tis event happened one vear before
Hijrah. Thus, this S0rah is one of those which were revealed in the last
stage of Prophethood at Makkah,

Background

The Hely Prophet had been propagating Taufid for the previous
twelve years anhd his opponents had been doing all they could to inake
his Mission a failure, but’in spite of all their oppasition, Islam had
spread to every carnet of Arabia and there was hardly any clan which
had not been influenced by his invitation, In Makkah itself the true
Believers had forined themselves into a small community and were ready
and willing to face every danger to make Islam a success Besides them,
a very large number of the people of Aus and Khazraj {two influcntial
clans of Ai-Madinah) had accepted Islam. Thus the time had come for
the Holy Prophet to emigrate from Makksh to Al-Madinah and there
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gather together the scatlered Muslims and ﬂstahllsh a state based on th.:
principles of [slan.

These were the cunditinns when Mi'rg; took place and on his
remirn the Holy Prophet brought down the Message cofitained in this
alrah.

Theme and Topics

This Surah is a wonderful combination of warning, admeonition
dud instroction, which  have been blended together in a balanced
proportion.

The disbelievers of Makkah had been admonished to take a lesson
Irous the miserable end of the Tsraelites and other communities and mend
heir ways within the period of respite given by Allah, which was about
o expire. They should. therefore, accept the invitation that was being
extended by Muhammad (Allall's peace be upon him) and the Qur’an;
otherwise they shall be anoihilated and replaced by other people.
Incidentally, the Israelires, with whou Islam was golng to cone in direct
contact in the near furare a1 Al-Madinah have also been wamed that they
should learn a lesson from the chastisements that have alrcady been
inflicted on them. They were warned. “Take advantage of the
Prophethnod  of Mulianunad (Allah’s peace be upon him} because that is
the last opporiuuity which 1s being given to you: If even now you behave
as you have been behaving, you shall meet with a painful torment.

As regards the education of mankind, it has been impressad that
human  success or failure, gain or joss. depends upon the right
understanding of Twﬁfd life-after-death and Prophethood. Accordingly,
convineing  arguments have been put forward to prove that the Qur’an is
the Book of Allah and irs reachings are true and genuine: the doubts of
the disbelievers about hese basic realitics have been removed and on
surtable occasions they have been adinonished and rebuked in regard to
their ways of ignerance.

In this connection, those fundamental principles of morality and
civilization on which the Islamic System of lifs is meant to be
established have been put forward. Thus this was a sort of the Manifesto
of the intended Islamic State which had been proclaimed a year before
s actual establishment, It has been explicitly stated that that was the
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skotch of ith'uc system on which Muhamniad (Allah’s peace be upon him)
intended to build human life first in his own country and then in the
world outside, '

- Besides these, the Holy Propher has been instructed 1o stick
firmly to his stand without minding the cpposition and difficulties which
he was encountering and should never think of making a compromnise
with unbelief. The Muslims who sometimes showsd signs of impatience,
when they mct with persacution, calunny, and crooked arguments, have
also been instructed to face adverse circwnstances with patience and
fortitude and keep full control over their feelings and passions.
Moreover, Safs: was prescribed in order to reform and purify their
souls, as If w say, “This is the thing which will produce in you those
high qualities of character which are essential for everyone who intends
10 struggle it the righteous way"”. Incidentally, we learn from Traditions
that Mi‘rdj was the first occasion on which the five daily Prayers were
prescribed to be offared at fixed times.
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BANI ISRA ‘IL
- M
Verses: 111

- Revealed at Makkall
In the name of Mlah ﬂ‘lE Merciful, the Compassionate,

Glory be to Hll_I_l, Whe transpnrt:;:l His Servant one night from ]
the Masjid-i-Haram to the distant Temple, whosé surroundings We have
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biessed, so thar we might show him some of Qur Sings:' the fact is that
He alone is All-Hearing and All-Sesing.

Before this We had given the Book to Moses and made it a
means of guidance for the Israelites® with this Command: “De not make
auy other guardian than Myself.” You are the descendants of those
whom We bore in the Ark with Noah,®and .he was truly a grateful
servant”. Besides this. We forewarned the Israelites in the Scriptures

You will work great mischicf twice in the land and will become over- -

beatingly arrogant.® When the accasion of the first of the two mischiefs
canle, O Israelites, We raised agminst you such of Our servants who
were very mughty and formidable; so they penetrated through all parts
of your country. This was a warning that was bound to be fulfilled.’
Then afrer this We afforded you an opportunity to over-power them and
helped you with abundance of ru:hes and children and increased you far
more in numbers than before." Behold! If you did good it proved to be
good for yourselves and if vou conunitted evil it proved to be bad for
your own selves, Then, when the rime came for the fulfilment of the
second warning, We set other enemies on you so that they might
disfigure your faces and emter inle the Temple just as the former
cnemies had entered and destroyed whatever they could lay their hands
on ... Now again your Lord may show compassion on you, but if you
Agaill repeat your formier belaviour: We will again visit you with., Our
puslishment, for Wﬂ hzwc prapared Hell to serve as a prison-house for
the ungrateful people.'”

1. The evert referred to in this verse is known “Mi‘rdj" and “Isra""
According to authentic traditions, this took place m year before Hijrah. In the
traditional and biographical literature, its details have been relawed by g large
nuinber (25) of the Companions. Anas bin Malik, Malik bin Sa‘asa‘ali, Abfizar
Ghifari, and Abli Hurairih (Allah be pleased with them all) have related details of
the event. Besides them, 'Umar, “Ali, ‘Abdullah bin Mas'id...........{Allah be
pleascd with them) have also related some parts of this event,

In this verse, the Qut’an mentions only a part of the Journey, le., from
Masjir:l-I-HarEun_ to the Temple at Jerusalem. The object of this journey a5 stated
here was that Allah willed 1o show His aervant same of His signs. The Qur'an
does not give any detajls olber than this but we find further details in the
traditions, which arc to this effect;

One night the Angel Jibril transported the Holy Prophet on al-Buraqg from
Masjid-1-Hardm (o0 Masjid-i-Aqsa (the Temple). Thers the Holy Prophet offered
his prayers along with the other Prophets. Then he ook him towards the higher-
spheres, where he met some of the great Prophets in different spheres. At last he
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reached the Highest Place in the Heavens, and was received in audience by Allah.
It. wag there that besides other important instructions five daily Prayers were
prescribed. Then he retumed to the Temple and from there came back to Masjid-i-
 Harim. During this Joutney, according to many traditions, Paradise and Heil were
gshown to him, We also learn from authentic traditions that on the following day
when he mentioned this event, the disbelievers of Makkah scoffed at him, and
some of the Muslims also were sceptical about this.

.The abovt additional details based on the traditions cannot be said to he
against the Qurdn, for these are additions to the details given in the Qur’an;
therefaore, the details related i the traditions cannot be rejected on the plea that
they are against the Qur'an. Nevcrtheless, if one rejects any part of those details
which are given in the traditions, one cannot be declared a renegade. On the ather
hand, if one rejects the details given in the Quran, one does becom a renegade.

There are different versions of this Journey. Some say that this happened
in a dream, while others are of the apinion that the Holy Prophet was fully awake
and went on the Journsy with his own physical body; some others say that It was
merely a mystic vision which was shown to himn. The opening words of this verse:
"(Glory be tp Him, who transported His Servant........ " however, clearly show
that it was a super-natural event which was brought about by the unlimited power
of Allah. It is quite obvious that if the event had been merely a mystic vision, it .

would not have ‘been introduced by the wards w01 Ynir which imply that the

Eﬁing Who Ernught about this event is free from sach and every kind of weakness
and defeet, Again the words “transported His servant one night” also show' that
this was not a dream or & vision but a physical journcy in which Allah arranged
wat the Holy Prophet should make observation of His Slgns with his physical
¢yes, Therefore, one is bound to admit that this was not & mere apiritual
experience but a physical journey nnd visual observation which Allah arranged for
His Propher.

It i5 strange that some people arc of tl1=' upiniun that this extraordinary
journey coutd not be possible, but now when man with his limiced—veary limited—
power has been able w rveach the moon, it is absurd w deny that Allah with His
limitless powers could enable His Messenger o make this journey in the
exiraordinary short time it took. '

Above all, the question whiether a thing is possible or not, can arise only
in ‘the ‘case of human beings whose powers are after all hmited, bot such
questions cannot be raised where the All-Powerfil Allah is concerned, Only such
a persutt who does ot believe that Allah is able to do everything can raise”
objections against this wonderful Jonmey about which Allah Himself savs that He
wrensported His Servant one night from Masjid-i-Hardm to Masjid-i- Aqgsa.
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Likewls¢ alf the objections raised against the various detsils which are given in the
traditions are frivolous, except two, which are plausible:

Dirss, if we accept these details, then we shall have w admit that Allgh &
confined to & certain place; otherwise thare was no need that His Servant should
be trampsported for this purpose to a cerain piace. Sccondly, according 1o
raditions, the Holy Prophat was enabled to abserve Paradise and Hell where hic
saw some people suffering from torment. The ohjection is: why should some
people be awarded punishments or rewards before the Final Judgement after
ResurTection? - :

As regards the first objection, it is rrue that Allah is Infinite by Himself,
but in dealing with His creation, He employs those means which suit His inperfect
creation not because of any limitation of His, but because of the limitations of His
creation. For instance, when He speaks o any of His creature, He adopts the
came limited mode of conversation as the addresses can understand, though He
las. limitless modes of specch. Likewisc, when He desires to show some of the
wonderful Signs of His Kingdom w0 a servant, He transports him o the place
where the Signs are to be shown. It is cbvious that the servant cannat see at one
and the same time the whole of the universe as Allah doss, for Allah has no need
to ¥o to any place at all for this purpose but the servant has. The same applies to
the appearance of the servant before the Creator. Though Allah is nat confined to
any locality, it is necessary for the servant to go 1o the place whers His

.manifestations have been concenttated for his obscrvation because it is not
possible’ for the servant with his limited powers to go in His Fresence in His
Tnfinite Capacity, ' ' '

As regards the second objection, it is based on the lack of understanding
e thing: many of the Sigms which were shown to the Holy Prophet were
syrnbolical. For instance, a small hole from which a fat ox came out bt could not
go back into it, represented mischief personified. In the same way the adulterers
were shown as if they had fresh meat before them but insizad of that they. were
cating rotten flesh, Similarly punishments for evil deeds shown to him were only
symbolic observations of the punishments in the Hereafter 3o that he might see in
advance the things which would take place in the Hereafter,

, In regacd to the Mi‘pdf it should be kept in view that all the Prophets wete

enabled by Allah to see His Signs in the heavens and the carth acconding o their
canks. And for this purpose all the material curtains were lifted so that they could
see with their naked eyes the unsean realities. to which they were required 1o
invire the people,

This was done so that the Prophets could say with full canviction what
they had seen with their own eyes. For this caperience would distinguish thern
from a_philosopher who bases all his thearies on guess-work and cannot say that
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he pears witnass to what he claims. In contrast to philosophers, Prophets could say
that they bore witness to the things which they pr:s:ntﬁd because they had seen
them with their own Eyes

2. As this verse has no zpparent connection with the avent of M7 73/, it
may appear to a coursory reader that cither of the two verses has beert musplaced
here. But if we try to vnderstand ithe mater in the context of the theme of the
whole Sirah. we can easily understand the connection between the two. .\The main
object of this Sirah is to give a waming to the disbelievers of Makkah. That is
why the mention of Mi'rdj has been made in the very first verse, as if to say,
“The person whom you dub as an impostor and reject the Book sent down to him,
has just now sesn with his naked eyes great Signs of Allah, So yon should learm a
lesson from the history of the Israeiites who discarded the Book of Allah and
therefore, were given painful punishment.

3. The Arabic word “rakif" (guardian) denotes a person who is trost-
worthy and can be depended upon in regard to one’s affairs and may be urned 10
for guidance and help.

_ 4, That is, *Yon are the descendants of Noah and his companions;”
therefore ,you should behave in a manner ws behoves such people. You shaould
make Allah alone your Guardian, for your ancestors escaped death from the Flood
only becanse they had made Allah their Guardian. ”

5. The original Arabic word “Af-k/#5 " does not stand here for the Torah
but for all the Divine Books,

&. Such wamings bave been given in different Books of the Bible. As
repards their first mischief and it evil consequences, the Israclites were wamed in
. the Psalms, Isaiah, Jeremiah and Ezckicl and the warnings about their second
mischief and its severe pumishments are found in Matthew and Luke. Below are
given extracts to confirm this statement of the Qur'an,

Prophet David was the first to wam the Istaelites in his Psalms of their
first mischtef:

“They did not destroy the nations, concerning whom the Lord commanded
them: But were mungled among the heathien, and learned their works. And they
served their idols which were a snare unto them. Yea, they sacrificed their sons
and their daughters imto devils, A shed mnocent blood, even the blood of thelr
sons and of their davghtsrs ... Therefore, was the wrath of the Lord kindied
against his people, insormuch that he abhorred his own juberitance. And he gave
them imto the hand of the heathen ;* Psalms: Chapter 106, vv. 34-38, 40, 41,
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The above events have been described in the pasgt tense as if they had
already actually happened. The Scriptures employ this mode of expression to
emphasize the Importance of the prophesics.

When this mischief actually came to pass, Prophet Isaiah warned them of
its minous comsequences: “Ah sinful natlon, a people laden with iniquity, a seed
of " evil-doers, children that are corrupters: they have forsaken the Lord, they have
provoked the Holy One of Israel unto anger, they are gone awny backward, Why
should ye be stricken eny more? ve will revolt more and mors: How it the faithful
city bacome an hariad! it was full of judgment; righteousness lodged in it; but now
murderers. Thy princes are rebellious, and companions of thieves: everyonec
lovety pifts, and folioweth after rewards: they judge not the fatherless, neither
doth the cause of the widow come unto thein, Therefore, saith the Lord, the Lord
of hosts, .the mighty One of Israel. AhI will ease me of mine adversaries, and
avenge me of mine enenies: they be replenished from the east, and are
soothsayers like the Philistines, and they please themselves in the children of
sitrangers. Their land also is full of idols; they worship the work of their own
hunds, that which their own fingers have made; Moreover the Lord saith, Because
the danghters of Zion are haughty, and walk with swetched fonth pecks and
wanton eyes, walking and mincing as they go, and making a tinkling with their
feet: Thersfore, the Lord will smite with a  scab the crown of the head of the
danghters of Zlon, and the Lord will discaver their seerst parts, Thy men shall fall
by the sword, and thy mighty in the war. And her gates shall lament and moum:
and she being desolate shali sit upon the ground. Now therefore, behold, the Lord
bringeth up upon them the waters of the river, strong and matty, even the king of
Assyria, and alt his glory: and he shall corne up over all his channels, and go over
all his banks: That this it u rebellious people, Iying children, children that will not
hear the Jaw of the Lord: Which say to the seers, See not; and to the praphets,
Prophesy not wmto us right things, speak unto us smooth things, prophesy deceits:
Wherefore thus saith the Holy One of Isracl, Because ye despise this word, and
trust n oppression and perverseness, and stay thereon: Therefore, this tniquity
shall be to you 85 a breach ready to fall,..., And he shall break it as the breaking of
the potters’ vessel that is broken in piecas; he shall not spare: so that there shall
not be found in the bursting of it a shred to take fire from the hearth, or to take
water withal out of the pit.” (Isaiah, Chapter Liverses 4-5; 21-24, Chapter 2:verses
6,8, Chaprer 3: verses 16-17, 25-28; Chapter 8: verse T; Chapter 30: verses 9-10,
12-14.)

After this Proptwt Jercininh Ialsr:d fus voice when the fleod of cormuption -
swepl away everything before it

“Thus saith the Lr.m:l, What jhiquity have your fathers found in me, that
they are gome far from ine, and have walked after vanity and are become vain? .
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And 1 brought you into a plentiful country to cat the fruit thereof and the goodness:
thereof: bt when ve entered, ve defiled my land, and made my heritage an
abopmination. For of old time Ihave broken thy yoke, and bursi thy hands; and
thoun saidst, I will not transgress; when upon every high hill and under every green
trees thou wandersst, playing the harlot, As the thief is ashamed when he is found.
50 15 the house of Istael ashamad: they, their kings, their princes, and their priests,
and their prophets, Saying to a stock, Thou art my father; and to a stone, Thou
hast brought me forth: for they have wurned thedrback unto me. and not disir face:
but in the time of thelr trouble they will say, Arise, and save ug. But where ar thy
gods that thou hast made thee? let them arise, if they can save thee In the time of
thy trouble; for according to the number of thy cities arc thy gods, O Judah, The
Lord said also unte me in the days of Josiah the king, Hast thon seen that which
_backsliding Israel hath done? She is gone up upon svery high mountain and wnder
every green tree, and there hath played the harlot. And her treacherous sister
Judsh saw it. And I saw, when for all the causes whereby backsliding Israel
committed adultery 1 had put her away, and given her a bill of divorce,; yet hor
rreacherous sister Judah feared not, but went and played the harlot also. And it
catne 1o pass through the lighmess of her whoredom, that she deflled the land, and
committed adultery with stones and with sticks. Run ye to and fro through the
streets of Jerusalem, and see now, and know, and seck in the broad places
thereof, f can find a man, if there be gy that executeth judgments that seeketh
the truth; amdd I will pardon it. How shal! [ pardon thee for this? thy children have
forsaken me, and swormn by them that are no gods: when I had fed them to the full,
they then committed. adultery, and assembled themselves by troops in the harlots’
houses. They were as fed horses in the moming: every one neighed after his
- peighbour's wife. Shall' I no visit for these things? Saith the Lord: and shall not
my soul be avenged on such a nation as this? Lo, I will bring a nation upon you
from far, O house of Israel, saith the Lord: it Z» a mighty nation, it is an ancient
palion, a nation whose language thou knowest not, neither understand what they
say. Their quiver is an open sepulchre, they are all mghty men. And they shall
eat up thine harvest, and thy bread, wiich thy sons and thy daughters should cat:
they shall eat up thy flocks and thine herds, they shall eat up thy vines and thy fig
trees: they shall impoverish thy fenced cities, wherein thon trustedst, with the
sword. And the carcases of this people shall be meat for the fowls of the heaven,
and for the beasts of the earth; and none shall fray them away. Then will § cause
10 cease from . the citles of Judah, and from the strects of Jernsalem, the voice of
mirth and the voice of gladness, the voice of- the brid:gruum and the vaice of the
bride: for the land shall be desolate,

And it shall come to pass, if they say unto thee, Whither shall we go
forth? then thou shalt tell them, Thus saith the Lord; Such as are for death, ta
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death; and such as are for the sword, to the sword; and such as ars for the farnine,
to the famine, and such as are for the captivity, to the captivity, And I will appaine
over them four kinds, saith the Lord: the sword to slay, and the dogs 10 tear, and
the fowls of the heaven, and the beasis of the earth, to devour and destroy. ™
(Jeremiah, Chapter 2: verses 5-7, 20, 26-28; Chapter 3: verses 6-9; Chapter 5:
verses 1,7-9 15-17; Chapter 7: verses 31, 34; Chapter 15: varses 2, 3.)

. Then Prophet Ezeldel was mised to wam them in time. Addressing
Jerusalem he said:

The city sheddeth blood in the midst of it, that her time may come, and
meketh idofs against herself to defile herself. Behold, the princes of Israel, cvery
one were in thee to thejr power to shed blood. In thee they have set light by father
and mother: in the midst of thee have they dealt by oppression with the stranger:
in thee heve they vexed the fatherdess and the widow. Thou hast despised mine
holy things, and hast profaned my sabbaths. In thee are inen that carry tales to
shed blood: and in thee they eat upon the mountains: in the midst of thee they
commit lewdness. In thee have they discovered their fathers’ nakedness: in thee
have they humbled- hier that was set apart for pollution. And one hath commitied
abomination with his neighbowr's wife; and another hath lewdly defiled his
daughter-in-law, and another in thee hath kumbled his sister, his father's daugheer.
In thee have they taken gifts to shed blood: thou hast taken usUry and icrense,
and thou hast ygreedily gained of thy neighbours by extortion and hast forgoten
me, can thine hands be sirong, in the days that I shall deal with thee? And I wikl
scatter thee among the heaten, and disperse thee In the couniries, and will
consume thy fiithiness out of thee. And thou shalt take thine inheritance in thyself
in the sight of the heathen, and thou shalt know that I am the Lord.” {Ezekial,
Chapter 22; verses 3, §-12, 14-16.)

Besides the above mentoned warnings which were given to [sraelites at
the tme of their first mischicf, Prophet lesus Christ warned them of the
c:nnscll:jw.g!]cns of their second” great mischicf. In a forceful address he eriticized
their torsl degeneration like this:

“0 Jerusalem, Jerusatem, thon that kitlese the prophets, and stonssy them
which are seniunta e, how often would I have gathered thy children together,
even as a hen gathereth her chickens under het wings, and ve would nat! Behold,
your house is left unto you desolate, Verily I say unto you, There shall not be left
here one stone upon another, that shall not be thrown down.” (Matthew, Chapter
23: verses 37, 3R, Chapter 24: veorse 2.) :

Then, when the Roman officials were wking Prophet Jesus out for
crucifixion, and & great company of people including women were following him
- bewailing and lamenting, he addressed them and gave his final wamings:
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But Jesus turning wnie them said, Daughters of Jerusalem, weep not for
me, but weep for yourselves, and for your childern. For, behold, the days are
cotning, in-which they shall say; Blessed are the barren, and the wombs that never
bore, and the paps which never gave suck. Then shall they begin to say to the
mountains, Fall on us; and to the hills, Cover us. {Luke, Chapter 23. verses 28--
30.)

T. This refets to the terpible destruction that the Israelites suffered at the
hands of the Assyrians and Babylonians. One cannot fully appreciate the historical
background of this merely from the extracts that have been reproduced above from
the Books of the Prophets. A brief history of the Istachies 1¥ also peeded s0 that a
student may become acquainted with all the canseas and circumnstances on account
of which Aliah removed this nation, that professed to believe in a revealed Book,
from the leadership of mankind and torned it into a humiliated, condemned and
backward community.

When, after the death of Prophet Moses, the [staelites entered Palestine it
was inhabited by the IHittites, Amorites, Canaanites, Poozzittes, Hivites,
Jebusites, the Philistines, #te. These communities had adopeed the worst Kind of
tdolairy, their supreme deity being Ayl whom they regarded as the father of gods
and who was usually represented by the bull-images. His consort was called
Asherah from whom had descendsd a whole line of gods and goddesses, about 70
in number. The most powerful god among them was Baal who was regreded as the
pod of min and growth apd the lord of the earth and heavens. In the northem
regions s consort was called Anathoth and in Palestine Ashtaroih. These two
were the godklesses of love and procreation. Besides them, there was a god of
death, a god of disease and famine, and a goddess of health, and thus &} the
worldly powers and agencies stood divided among a large number of deitics, The
people had ascribed such dirty and base qualities and acty to these daitias that even
a worst offender against morality would shun being known by them. Obviously the
people wha have adopted such mean deities for worship and devation cannot
reain secure  from the worst kind of moral degeneration and the modern
" exeavations have shown this conchusively.

Child sacrifice was a commen thing among them, Their places of worship
had turned into brothels, where wormen were kept as religious prastitntes and illicit
relations with them were regarded as a part of worship and devotion.

The Israclites had clearly been told in the instructions given in the Torah
that they should destroy those commuaitics and wiest the land of Palesting from
them, and that they shonld avoid mixing up with those people and ward off their
moral atd ideological weaknesses:
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But when the Israclites entered Palestine they sct this guidance agide.
They not only did not ecstablish a united kingdom of their own but fell g prey to
tribal parochialisty. ‘Each of their tribes was content to take 8 part of the captured
land and become a scparate and independent state. This disunity among them dic
not leave any of the tribes strong enough to purge its territory completely of the
idolaters, and therefore fhey had to allow them o ve side by side with them in
the same land. Not enly this, buf there had remainad In the conquered territories a
number of small city states of these idolatrovs commumities which the Tirtaclites
hed not been able to  subjugate. Tt is this very thing which has been complained
against i the extract of the Psalms reproduced above in the beginning of E.N. 6.

The first consequence of intermixing with those communitics, wag that the
Israclites also’ became idolatrous, and gradually began to adopt ather maral evils
hlso. This has been complained about in the Book of Judges as below; “And ihe
children of Istacl did evil, in the sight of (he Lord, and served Baalim: And they
forsook the Lord God of their fathers, which brought them out of the land of
"Egypt, and followed other gods, the gods of the people that were round about -
them, and bowed themselves unto them, and provoked the Lord to anger. And
they forsook the Lord, and served Baal and Ashtaroth”, (Judges, 2: 11-13.)

The second consequence suffered by the Isracliics was that the
. cammunities whose city-states they had left imeonquered and the Philistines whose
~ land they  had not at all touched set up a united front against themn and drove them
out oof 4 major part of Palestine by incessant attacks, so much so that they deprived
them of the Holy Atk of their Lord. At last, the Israclites feit the need of
Lstablishing a united kingdom of their own under one ruler, and on their request
Prophet Sarue) appointed Sawl as their king in 1020 B.C, (Por details see vv.
. 246-48 and E.N.'s, Zﬁﬂ 270 of Al-Bagarah.)

This mnited kingdom was ruled by three Kings: Saul {IIJE{}B C. to 1004-
B.C.), Prophet David (1004 to 965 B.C} and Prophet Sofomon (365 to 926
B.C.). These Kings brought to completion the mission that had been lefi
incomplete by the Israclites after the death of Prophet Moses. They annexed all
the territories except the Phoenicizn state on the northem and the Philistine state
on the southern coast, which, of course, became tributarics.

.~ After the death of Prophet Solomon the Israslites again adopted the ways _
of the world and fought amony themsclves and split. into two independent
. kingdomy, the kingdom of Israad-in the nerthern Palestine and Jordan with Samaris
a6 its capital, and the kingdom of Judah in the southern Palestine and Edom with
"Jerusalem as its capital, These kingdorns were st:ifﬂ-ndd:u from the very.
beginning and this state i:lf affnirs pcrsmtn:d ull the md '
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+ The mulers and people of the kingdom of Israzl were the first io he
affected grievously by the ideoiogical and moral weaknesses of the neighbouring
cpmumnities. Spocially after the marriage of its rujer, Ahab, with the idolatrous
princess Jezebel of Zidon, idolatry and other evils began to spread unchecked
among the Israslites under the official patronage. Prophets Elias and Elisha tried
thew very best to check this deluge but the Israclites who were rapidly
degenerating, did not heed their warning. At last the wrath of Allah overtook the
kingdom of Israel in the shape of the Assyrians who started subjecting Palestine to
incessant attacks from $00 B.C. downward. During this pericd, Prophet Amos
(787-747 B.C.) and them Prophet Hosea(747-735 B.C.) rose and wamed the
Israchtes again and again but the wretched, depraved people did not heed their
warnings at all, and transgresssed all limits. Prophet Amos was banished by the
king of Israel from the realm of Samneria and wamed not to preach his mission in
the country Notvery long after this the wrath of Allah burst upon the kingdom of
Israel and its people, The Assyrian king Sargon ook Samaria in 721 B.C.and put

an end o this northern kingdom, Thousands of Israslites were put. to the sword and
.’-.’T thousand of their [eading men were driven owt of their homealand and seattered
in the eastern districts of the Assyrlan smpire and replaced by settlers from other
parts of the empire When the remaining Israclites intertixed wiih the settlers they
alsu lost gradually their natlonal and cultursl identity. :

The other kingdom of the Israclites, called the kingdom of Judah, which
was et up in sOuthern Palestine also began to sdopt godless ways soon after the
death of Prophet Solomon, though its moral degeneration took place at a slower
pace than that of Israel. Therefore, it was allgwed to exist for a longer period.

" Then, like the kingdom of Isracl, it also began to be subjected to contimzal attacks,
its cities ruined and its capital besieged, but this kingdom could net be wholly
destroyed by the Assyrians; it only became a tributary, Afterwards, when inspite
of the Dest refortnatory effforts of Prophets Isaish and Jeremish the people of
Judah did not give up idol-worship and other moral evils, king Nebuchadnezzar of
Babylon attacked and captured the whole of Judah in 598 B, C including Jerusalem
and tock the king of Judah as prisoner. Even then the Israslites did not mepd their
ways and paid no heed to the wamings and gpuidance of Prophet Jeremiah. Instead
of reforming their ways, they startad-gaking plans (0 change their fate by

- revoling against Babylon., At last in 587 B.C.Nebuchadnezzar punished them
heavily by invading Judah and desiroyed all its important cities. He razed
Jerusatem and Solomon’s Temple to the pround and did not leave a wall of it
standing in place. He drove a large part of the Istaelite population out of their land
and scattered them into the adjoining countries. The people who were left behind
were cursed and subjected to all kinds of humniliations by the neiphbouring
cOomununities. :
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This was the first calamity that came as 8 waming to the Israclites and the
first chastisernent that they suffered as a vesult therof.

8. This tefers o the l=ase of time that the Israelites (That is the peopie of
Judal} got afier their retease from the captivity of Babylon. As for the people of
Jsrael and Samaria, they did noo tise again after their meral and spirituad
degeneration, But mmong the people of Judah thers still were some people who
practised the troth and invited others also to follow it. They carried on their work
of invitation to the truth among the remaining Istaclites in Judah and exhorted
thase also to repent and follow the trath who had been driven out into Babylon and
" omer lands. At last e mercy of Allah came to their help. The downfall of
Babylon started. The Persian king, Cyrus, took Babylon in 539 B.C.and in the
following year issucd a decree allowing the Israelites to retumn o and re-settle in
their humeland, The Istaelites began to return home in cardvan after caravan, and
\his contirmed for a long time. Cyrus also allowed the Israclites to rebulld the
Temple of Solomon but the neighbouring communitics whe hed settled in this land
resisted it. At last Darius I appointed Zerubbabel, a grandson of the [ast king of
Judah, governor of Judah in 522 B.C who got the Temple rebuilt under the care of
Prophet Hagyni, Prophet Zecharlah and Joshua. In 458 B.C. Ezra arrived in Judah
along with an exiled group "and the pcrsmn king Armaxerxes made the following
decree,

_ “And thow, Ezra, after the wisdom of thy God that is in thine hand, ser
magistrates and judges, which may judge all the people that are beyond the river.
all such as know the lams of thy God. and teach ye them that know them not.

And whosoever will not do the law of thy God and the law of the King et
judgment be execuicd speedily upon him whether it be uno death, or to
banishiment, or to confiscaton of goods, or > imprisonment.” (Ezra, T:235-26).

Taking advantage of this decree, Ezra carried: out the revival of the
religion of Prophet Moses. He pathered wgeiher all the righteous andl good people
from the lsraclites and set up a strong organisation. He compiled and spread the
Pentateuch  which contained the Torah, made arrangements for the religious
cducation of the Israclites, enforced the law arud started purging the people of
‘moral and - ideclogical weaknesses which the had adopted by intermixing with the
other cormmunities, He compelled they Jews to divorce the idolatrous wives they
il married, and took a covenant frot them that they would worship God alone
and follow His Law only. -

In 455 B.C.an exiled group came back to Judah under Nehemiah whom
the Persian king appointed as the maler of Jerusalem and ordered him to build the
wall round the city.Thus, after 150 years the Holy city was fully restored and
became the comme of Jewish religion and culture, Buc the Israelites of notthem
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Paiestine, and Samaria did not benefit by the work of revival done by Ezra. They
built  a rival sancruary on Monnt Gerizim, and tried to make it the religicus centrs
for the people of the Book. This caused a further, and perhaps the final, split
between the Jews and the Sammritans,

The Jews suffered a sct-back for a while with the fall of the Persian
Enpire and the conquests of Alexander the Great and the rise of the Greeks. Affer
the  death of Alexander, his kingdom was subdivided into three empires. Syria fell
to the lot of the Ssleucide cmnpire. with Antloch as its capital, whose ruler
Anmtiochus II1  incorporated Paiesting itto his dominions in 198 B.C. These Greek
conquerars who were idolatrous by precept and freclance roorally felt greatly ill ar
easc with the Jewish religion and culture. So, they began to propagate the rival
Greek way of life and colture by political and economic pressure, and weare ahle to
win over & strong sechion of the Istaelites who became (heir helpers. This external
mterferenceé coused a sphit in the Jewish nation. One group among thern readily
adopted the Greek dress, the Greek language, the Greck way of life and the Greek
sports, while the other persistently stock to their own culmre and way of life.

In 175 B.C. when Antiochus IV (who was called Epiphanes, that is, the
manifestation of God) came to the throne, he used all his power and authority to
stanp out the Jewish religlon and cuwlture. He got idols installed in the Haly
Temple at Jerusalem and forced the Jews to prostrate themselves before them. He
sirictly forbade the rite of offering the sacrifices at the altar, and conumnanded the
Jews to offer sacrifices to idolatrous deities instead. He proposed death penalty for
those who would kecp the Terah in their houses, or observe the Sabbath or
perform circumcision of their children., But the Jews did not yield to this coercion,
and started & powerful resistance movement, known in history as the revolt of the
Maccabees. Though in this struggle the sympathies of the Greece-nrienied Jews
were with the Greeks, and they fully cooperated with the despots of Antioch o
crish the Maccabean revolt, the cormmon Jews who stifl retained the religious
fervour of the days of Ezra sided with the Maccabees, wha were ultimalely sblc fo
drive out the Greeks and establish a free religious state which remained in power
till 67 B.C. This staic prospered and in time excended to all thase territories which
had once been under the control the kingdoms of Judah and Israel. It was able to
annes 3 part of the land of the Philistines which had remained vnconquered even
in the days of Prophets Bavid and Sclomon (Peace be upon them),

_' This is 1the historical background of the verse of the Qur’am under
COMUMERtArY.

9. The historical hackgrmm::‘l of ﬂ]e second degeneration and s
chastisemer is us follows:

fContd, cur pr 602
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made ready for them, !

Man invokes evil instead of goodness for he is very hasty and
impatient. ™ '_

Behold! We have created day and night as two signs: We have
deprived the sign of night of light and made the sign-of day bright 1o
enable you to seeic bounty of your Lord and t0 reckon monihs and
years, Thus We have made ¢verything manifestly distinet, 5

We have fastened the augury of every man to his own neck ™
and on the Day of Resurrection We wil] bring forth a writing which he
will find like an open baok. (It will be said to him,) “Here'is your
record: read i, Today you yourself suffice as reckoner against
yourself, ” :

Whosoever adopts the righteous way, his righteous conduct wil]
be for his own good, and whosoever poes astray, his deviation shalj
bring its consequences on-him ¥ No bearer will bear the burden of
another. And We do not inflict punishment unti! We have sent g
Messenger” (to make Truth distinet from falsehood., ) -

When We decres that a habitation should be destroyed, We give
Commands to its wefl-to-do people and they show disobedience: then
that habitation incurs just torment and We totally exterminate it, " Ty
sce how many generations have been destroyed by Our Comniand after
Noah. Your Lord is fully aware of the sing of his servants and is seeing

everything.

11

12

13-14

15

16-17

If a person hankers after the immediate good things of this 18-2]

worldly life,’” We give him whatever We will: then We condemn such a

one i Hell, wherein he will tarn, accursed and deprived of mercy.”’ On ,

the other hand, whoso desires the life of the Hereafter and strives for it
as best 23 one should strive, and is & believer, the endeavour of every
such persen will he appreciated.” As regards the provisions of this
worldly life, We bestow them op these and on thosé: this is g gift of
your Lord and there is none o withhold the gift of your Lord. 2 But in
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spite of this you can see that We have ¢xalted one people above the
others and in the Hereaftsr these grades will be far greater, and their
supeniority will be far higher,

22 Do not associate anﬁthcr deity with Aliak.** otherwise you shali
“be reduced to & state of ignominy and heipiessness.
23-24 Your Lotd has enjoined the following:?’

1. You sheuld not worship anyone but Him 2°

2. Treat your parents with great consideration; if either or both
of them live with you in their old age, do not say even “fie” io them:
nor rebuke them, but speak kind words to them: treat them with
humility and tenderness apd pray: “Lord, be mercifu] to them just as
they brought me up with kindness and affection,” |

Cond. from p. 3599}

The moral and religious fervour with which the Maccabess had started

their movement gradually cooled dows and wis replaced by love of the worid and -
emply external form. A split appeared amang them and they thernselves invited
the Roman General, Pompey, to come o Palestine, Pompey tirned his auention wo
 this {and in 63 B.C. aud, taldng Jerusalem, put an end 1o the politica) freedom of |
the Jews. But ihe Roman conguerors preferred w rule their dominions through the
agency of the local chiefs rather than by direct coptrol. Therefore, a local
EOVEmMent was set up in Palesting which eventually passed into the hand of

. Herod, a ciever Jew, in 40 B.C*. This ruler is well known as Herod the Great. He -
ruled over the whele of Palesting and Jordan from 40 o/ 4 B.C. O the one hand
Herod patronised the teligious leaders to please the Jews, and on the other, he

* propagated the' Rorpan cuinre and woty the goodwill of Caesar by showing his
loyalty and faithfuloess to e Roman Bupire. During, hls reign, the Jews
degenerated and fell 1o the lowest sbb of moral and religious life. .

On the death- of Herod his kingdom, was subdivided into three parts. Hiz
son, Archelaus, became the ruler of Samaria, Judaea and northern Edom. In A.D.
6. however, Caesar Augustus deprived hir of his authority and put the state under
his Roman governor, and this armanyement continued up till A, 41, This wa
precisely the time when Prophet Jesus (Peace be upon ¥im) appeared to reform the

leraelites  whose religious leaders opposed him toof and nail and even tried to ger
mm the death sentenice by the Roman governor, Pontius Pilage.

1
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w .
The second son of Herod, Herod Antipas, became the ruler of Calilee and
Jordan i notthern Palestine, and he wag the person who got Praphet John {Peace
be upon him) behended at the request and desire of a daneing girl.

In A.D. 41, the Romans appointed Herod Agrippa, the grandson of Herod
the Great, ruler of the tarritories that had once been under Herod himself Coming
into power this man did whatever he eould to persecute the foliowers of Prophet
Jesus (Peace be upon him) and uged ] the forces at his dsposal to crush the
movement that was functioning under the guidance of the Disciples o inculcate
fear of God in the peopls and reform their maorals.

In order to have & correct etimate of the ¢dndition of the common Jews
and their religlous leaders, one should viudy the critieisms levelled by Prophet
Jesus on them in his sermons contained i the four Gospels. Even n religious man
like Prophet fohn was beheaded before their ayes and not a voice was rajged in
protest againgt this barbarity. Theq all the teligious leaders of the community
unanimously demanded death sentence for Prophet Jesus, and none but a few
rightecus men were there to mourn this depravity. Above all, when Pontius Pllate
Aiked thess depraved peeple, *which condemned prisoner he should relemss,
according to the custom, at Passover, Jesus or Barabbag the robber’, they ali eried
with one volco ‘Barabbas’. This was indeed the last chapce Allah gave to the
Jews, and then their fate was sealed. '

' Not long after this, a serious conflict started between the Jews and the
- Romans, which devejoped into an open revolt by the former botween A,D. 64 and

. tebeiilon. At last, the Romans crushed it by a soong military action and in A, D,
70 Tite took Jerusalem by force, Abot 1,33,600 people wers put o the sword,
67 thousand made slaves, and thousands sent to work in the Egyptian mines and to
other cities so that they could be wsed in amnphitheatres for being tom by wild
' bwasts or becorne the “practice-target” for the sword Tighters. All the sall and
beautiful girle were picked owt for the army  of conquest and the Holy City of
Jerusalem snd the Tempie were pulled down 4o the ground, After this the Jewish
influcnce s¢ disappeared from Palestine that the Jews could not regain power for
o thousand years, and the Hely Temple conle never be rebuilt. Aftorwards the
Rornan Emperor, Hadrian, restored Jerusalemn but renamed it Aelie, The Jews,
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however, were not allowed to enter it for centuries. This was the calamity that the
Jews suffered on account of their degenstation for the second time,

" 10. Though this admonition has been given as o parcnthesis at the end of
the address tp the children of Israel, it-does not mean that chiz and the address
liself are solely meant for them. As a matier of fact, the whole address is really
directed towards the disbelevers of Makkah but, instesd of addressing them
directly, some important historical events from the history of the children of Israel
have been cited in order to serve as admonition for therm.

.11, This means to wam those persons or people or pations who do not
take a lesson from the admonitions of the Qur'an to be ready to undergo that
chastisement which Israelites had to suffer.

12. This is in answer to the foolish demands of he disbelievers of Makkah
who repeatedly demanded from the Holy Prophet to bring about that torment with
witich he threatened them. It is closely connectad with the preceding verse, as if to
say, "0 foolish people instead of asKing gpoodness you demand the torment: can't
you reajise the sufferings of the cornmmtty which is visited by God's torment?”

It also contains a subtle waming w those Muslims who prayed for
purishment for those disbelisvers who persecuted tiem and rejected the Message
obdurately; there were still among those dishelievers many such people who
afterwards embraced Islam and became its standavd bearers in the world. That is
why Alleh says, *Man does so because he is very hasty and impatient; “ He prays
to Allah for all such things as are the immediate need. of the time, though often
subsequent experience shows that if Ailah had granied his prayer, it wonld have
been very harmtl to him,

13. Allah invites man to study the wisdom that underlies variety in the
world and not get confused and long for monotongus uniformity. In fact, the
whole system iz based on variety, distinctiveness and diversity in things. For the
sake of illustration let ws take the case of the signs of day and night: “You see
these underlying opposite things daily I your life. If you just consider the
mnderlying wisdom, yom will find that without this variecy there would have been
hardly any activity in the world, Likewlse great wisdom lies 1 the creation of the
people with different temperaments, thoughes and inclinations. If Allah had made
all men righteous by birth or annitilateq disbelicvers and wicked people and lefi
only believers and submissive people in the world, the purpase of men's croaton
" could not have been realized. Therefore,. it is wrong to desire that there should
only be day and no night. The righteons thing is that thess people, who hive got
the light of puidance, should exert their uwtmost v remove the darkness of
deviatiom. It is their duty that if they find darkness like that of night, they shonld
pursue jt like the'sun so that the Jight of guidance should Tc-appear”,
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14, “We have fastened the augury of every man to his own neck™
therefore ome does not meed to take omens from a bird.: This is to remove the
superstition of the disbelievers who used to take omens frem birds efc., as if to
say, “The causes and consequences of good fortune or bad fate exist in man's swn
person. He merits good fortune because of his own good conduct and good
Judgment, and ikewise, suffers the consequences of evil faie by the lack of
these” . This was necessitaied because foolish people always try to attribute their
misfortunes i exiernal causes, when in fact our fate depends on our own deads,
good or bad. If they probe into the causes, they will find that their fate was
decided by their own good or bad qualities and fudpments.

15. This 15 to impress that 1t o person adopis the right way, he doss not do
any favour to God or His Messenger or a reformer but he himself gets fts bencfits.
Cn the other hand, if 2 person deviates from the right way, he can do no harm to
God or His Mcssenger or a reformer, for they desire only to protect men from
wrong ways and guide him on to the Right Way, and not for any selfish ends,
Therefore, the right course for 2 wise man is to adopt the righteous way, wiwen it
becomes distinet to him what is truth and what is falsshood. On the other hand, it
he rejects Truth becawse of his prejudices and self-interese, he will be his own
enciyy and not &8 well-wisher.

19. The Qur'an has laid great stress on the docirine of personal
responsibility at several places, for one cannot follow the Right Way scrupulously
without mnderstanding fully its implication. It means that, everyone is solely
responsible for one's moral conduct and is accountable to God as an individual in
one's own person and no other persan can share the burden of responsibility with
him. As an instance, we may take the case of g particular action or a particular
way of conduct in which a generation or a community or & large tmmber of peaple
had collaborated. When the people will assemble before Allah on the Day of
Judgment their collective action will be analysed: 50 as to lay the burden of its
responsibility on each and every person who had been conducive tw it, and
rewarded or punished in accordance with it. Neither will a person be punished for -
the part another had. played in its performance nor shall die burden of the sin of -
one individual laid on the showlders of ancther. This doctrine has been emphasized
ovgr and over mgain so that a wise man should not act in imitation of ancther or-.
justify his own conduet by similer deeds of others. If a partleutar person feels the
sense of his own responsibility, he will act in such & way as o come out successful
on the Day of Fudgment, regardicss of what the othess do, -

17. This is another doctrine which has been fmpressed an the minds by the
Quran in different ways. This is to emphasize the basic importance that a
Messenger has in the dispensation of Divine justice because this i5 determined in
the Hght of the Message brought by him. This will be empioyed as an atgument in



are misled by reading verser like these and they ask such absurd questions: “What
will be the position of those, who might not have recéived the message of any
Prophet?” The wigs course for such persons would have besn to ask themeelves

recoived the Measage, and when, how and to what exient and what attiiude a
ceriain person adopted towardy s, In short, Allah alone is aware of whether 5
particular person received the Message In such a Wway 84 to fulfi the required

18. Here a definite form of Divine procedure for the destruction of g
Peaple has been stated. When the well-to-do people of a habitation become
disobedient, it i5 a portent chat it 1% doomed o demtruction, After their perslstent
and continuous tranagression, the well-to-do people becoms #0 dbdurate in their
discbedience  that they begin o discard the instinctive dictates of their coneeclence,
The same thing has besn stated in v 16: “When We decres that a habitation
fhould be destroyed We §ive Commands to its well-to-da poople and they show
disobedjenca.” This i because Allah hns ereated conscience for the guidance of
man, Therefore, the dictatss of consclence are really the commands of Allah

the community. At first the well-to-do People commit acts of disobediencs,
wickedness, mischisf, cruelty and tyrapny and ﬂwnﬂusumnmnpunplc follow
" them  and incur the torment of Alink, Incjdmtally.thisuawmﬂngfnr:vcnr

leaders and rulets, for If the atter are mean and wicked, they will incvitabiy leag

immediately, but the Qur'an smploys it-as a term for “This Word" which yields
ity advantages and results in this worldly life. Its antonym is ‘dkAfney {Hereafier)
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which will yield its advantages and results after death in the life of the Next
World. -

20. The person who doss not believe in the life of the Heteafter descrves
Hell, because he strives only for the successes and good things of this world and
his endeavours are confined to material objects. Consequently, such a DETSON
becomes 2 mere worshipper of this world and adopts wrong conduct, for he hag no
serse of personal responsfbility and accountability to God and ultimately deserves
the torment of Hell. .

21, "His endeavours will be appreciated™ he will be rewarded for the
efforts e had made for success in the Herenftar.

22. Allsh gives the provistons of this world both to-thoge who strive for
this world and to those who strive for the Hereafter, but it is the gift of Allah
alone and not of anyonie ¢lse. It does not lie in the power of the wornhippers of the
wotld to deprive the sekers after the Hereafter of these provisions: nior have the.
seeicers afier the Heremfter any power to withhold these provistons from the
worshippers of the world. .

23. Thiz 15 to shaw that the seekers after the Hereafter have bsen axalted
over the worthippers of the world even in this worldly llfe. However, this
exeltation 18 net in regard to the good things of this world «—rch food and dress,
palatial dwellings, limousines, helicopters and other grand things, but it is from
another point of view. They enjoy that true honour, love and good-will which is
denled to the tyrants and the tich psople in spite of the fact that they may be
indigent. This iv becanss whatever the scekers after the Hereafter get in this
world, 1t is earned in righteous and honest ways, while the worshippers of the
world amass wealth by employing dishonest and cruel ways. Then the former
spend what they get with prudence and rightoousness. They fulfil the obligations
they owe to others, They spend their money in the Way of Aliah and to please
Allah on the needy and the indigent. In cantrast to them, the worshippers of this

- world spend their money In the enjoyment of luxuries, wicked works, corruption
and spreading other evil things. This makes the former models of God-worship
and purity intevery respect and distinguishes them so clearly from the worshippers
of the world that they shine in exaltatlon over the lattcr, Thess things cleatly
indicate that in the next world the grades of the seekers after the Hereafter will be
far greater and thelr superiority far higher than those of the wotshippers of the
world.

. 24. Or it can be rendered like this: “Do not invent another deity besides
Allah”, or “Do not set up another a5 a deity beslde Allah.”

[Contd, on p.610
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Your Lerd best knows what is in youwr minds. If you live
rightecusly, He surely forgives and turns towards all such people as are
penitent and obedient,”’

3. Fulfil your obligations towards your relatives and the indigent
and tha wayfarer.

4. Do not be a spendthrift because the spendthrifis are the
brethren of Satan and Satan has been ungrateful to his Lord,

3. If you have to put them (the needy perscns) off because you
are still waiting for Allah’s favour that you are expecting, put them off
wits tenderness, '

6. Do not tie your hand to your neck nor stretch without any
. restramnt Iest you should become blameworthy and left dastitute.®” Your
Lord provides plentifully to whom He wills and withholds His
provisions from anyone He pleases, for He is fully aware of the
condition of His servants and observes them a::h:mn::l}.r;sml |

7. Do not kill your offsprings for fear of want: for it is We Who
provide them and you as well. Indeed their killing is a heinous crime.”’

§. Do not even go near fornication for it is a very indecent thing
and a very evil way.”

9. Do not kill any soul whose kKilling has been forbidden by
Allah™ except by right™: and if ane is killed unjustly We have granted
the right of retribujon to his guardian.® So he should not transgress the
limits in retaliation, for he shall be helped.”

10. Do not go near the property of an orphan except in the best
manner until he reaches the age of maturity.™

11. Keep your piedges, for vou shall be accountable for your
plﬁdgrzs.sg

12. Give fuil measure when you measure and weigh with even
scales™ when you weigh. This is the best way and will prove to be the
best in the end.*

13. Do not follow that of which you have no knowledge for-you
shall be questioned for (the use) of your eyes, ears and minds.*

25-27

28

29-30

31

32

33

34-35

35.



37

38-40

. I S
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14. Do not strut about in the land for you can neither cleave the
earth nor attain the height of the mountains, **

The evil aspect of each of these Commandments i5 odious in the .
sight of your Lord.*® These arc the things of wisdom which your Lord
has revealed to you, :

And behold! do not agsociate any other deity with Allah fest ;;ﬂu
should be cast ints Hell reproached and deprived of every good™ —
What! has your Lord favoured you with secns and adopted angels s
daughters for Himself?** Indeed it is a big lis that vou are uttering,

Comd, from 5. 807}

25, In the succeeding verses, those main basic principles have been put
forward on which Islam desires io buiid the whole structure of human life, These
form, so to say, the Manifesto of the Invitation of the Holy Prophet declared by
him &t the¢ end of the Makki stage of his mdssion, on the ave of the new stags at
Al-Madineh so that it should be known 4o il that the new Islamic Society and
State  were going to be bullt on such and such ideologleal, moral, cudtuws]
economic and legal principles, (Pleaie also refer o .vv. 151-153 and BE.N."s
thereof of Chapter V1),

258. This ¢cornmandment is VETY comprehensive, It prohibit not only tha
worship of anyone except Allah but alio implies that one should obey and serve

“and submit to Allah alone withowt question; ore should accept His Cornmandments

and Law alone to be worthy of obedience and His authority to be supteme above
all. This wag not meraly an instruction confined o A religlous creed and indlvidual
practice but it served as the foundation of the moral, cultural, and politlcal systerm.
which was practicaily established in Al-Madinah by the Holy Praphet. Its first and
foremast principle was tat Allah alone is the Master, Soverelgn and Law-giver.

27, This verse enjolns that afisr Allah's right, the greatest of all the
human rights 15 the right of parents: thersfore, tho children should obey and serve
and respect their parents. The collective morality of society showld make it
jocumbent on children w b grateful and respectivl to their parents, they should -
ferve them as they rursed and brought them up in their childhood. Above alt, thig
verse 18 not merely 4 moral recommendation but % the basis of the rights and -
powers of parents the details of which we find in the Books af Hadith and Figh,
Morecver, respaetful behaviour and obedlence to and observance of the righis of
parents comprise the most important element of the naterial ¢ ducation and moral
training in ¢he Islamic Society and clvilization, Incidentaily, al)'these things have.
determined for ever the principle that the Islamic State shall rnake the famijly lifi=
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sound and secure by laws, administrative regujations angd educational policy and
prevent its disintegration, . ;

28, These three articles (3-3} are mennt 1o itmpress that & man should not
resorve his  eamings and his wealsh exclusively for his own person. He shouid do
his uttnost to fulfil his QW necesaities of life 1n 4 moderate way and render the
tights of his relatives, neighbours and other needy persons ag wel]. This attiuds
will help create the Spirit of cooperation, sympathy and justice in the collective
Isiamic Jifs. Thus every relatve will cooperate with the orher and every well-to-da
person will help the needy in hig neighbourhood and a wayfarer would find
himself an honourable - guest among gencrous hosts. The conception of rights
should be so extensive tha; every person should comsider that a)) other human
beings have rights on his Berson  and his property so that he should serve them
with the idea that he i rendering their rights and is ot dotag any favour to them,
In that case one wonld beg 0f the other if one was unable to serve him and
would pray to God o .send his blessings upan him to enable him to gerve Hig
SETvanis. '

teachings but thess fortned the basis of the Cornmandments af Zakit and voluntary
charity, The iaws of inheritance and of making will and endowinents wete based
o these articles. The rights of the orphans wers determined by these and it was

28. “Do not tie your hand 1o your neck” is the 'literal transtation of the
Text which means: “Dg not be parsimonious® : *por streich it without any
restraint™  means, “Do not be cxiravagani”. If verses 27 and 29 are read together,
it becomes obvious that the ur'an desires the people to follow the golden Inean,
i.e., they shooid neither be 5o parsimonious ag to prevent the circulation of wealih
Lo 50 extravagamt as to destroy their own cconomy. On the conirary, they should
learn to behgve in a belanced manner so that they showld spend money wherever it
should be spent and refrain from becoming spendihoitts 50 as to imvolve
heselves into trouble. As g Mmatter of fact, it is ingratiude towards Allahg
Tavour ©0 spend meney for ﬂmsakuufshnw.luxurynndsinﬁﬂ&clsmdihnjhr
things which are neither man's real necessities nor useful. Therefore, tose people
who spend money lavishly on such things as these are the brethren of Satan, |

These clauses oo, are not merely mean! to be moral instructions for
individuals. They are intended W safeguard the Istamic Socicty against
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cxravaganee by moral tnstruction, collective pressure and legal resirictions.
Accordingly, in the Islamnic Stte of Al-Madinah  practical steps were taken to
sateguard the community against extravagance. Pirst, many forms of exiravagance
cand luxury were torbidden by law, Secondly, legal measures were taken Against jt.
Thirdly, social refonms were introduced 0 pui an end to those customs which
involved extravagance. The Govemment Wag empowered to prevent people from
the obvious forms of extravagance, Above all, Zafar and voluntary charity helped
to break parsimony and the st of hoarding money. Hesiies thage MEEFUTES, 4
public  opinion was created that enabled the people to discriminate berween
gnnefuﬁtjr and extravagance and thrift and parsimony: so much $o that
parsimonious people were looked down upen as ignominicus and the trifty peopie
were fegarded as honourable. This moral and mental attiuds became a part and
parcel of the Musim society, and even today the parsimonious people and
hoarders are looked down upon in tie Muslim society, while the generous peaple
are respecied everywhere.

30. That is, “Man cannoi realize the wisdon of the disparity of wealth
among the people”: thersfore, man should not try 1o Interfere by antificial meang
With the narural distribution of wealth, [t is WIong ta level down natura! inequality
Or o aggravate It by artificlal means 5o a5 fo make it uijust. Both the extremes are
wrong. The best econotnic system is that which is established on the Divine Way
of the division of wealth.

As a result of the realization of the wisdom of economic disparity, no such
prablems arose which might have made that disparity an &vil iny itself 50 a5 to
demand the creation of a classless society. Gm the comtrary, in the righteous
society cstablished at Al-Madinah on these Divine principies which are akin to
hwuan nature, the economic differences were not artificially distarbed. But by
teans of moral and legal reforms these became the means of many moral,
spirina! and culieal blessings and benefits instead of becomming the means of
imustice. Thus, the wisdom of the disparity created by the Creator of the Universs
Was practicalty demonstrated gt Al-Madinah.

31. This verse cuts at the very root of the movement of birth control,
which has been going on from ancient, tices to our present age. It was the fear of
want that induced people to kil their children of resort to abortion. In our age
another plan has been added ig these, ie., contraception. This articie of the
Islamic Manifesto prokibits the people  from redueing the number of mouths by
artificial means but exhorts them 1o increase the means of production according to
the natural methods enjoined Oy .Allah, According to this article, it is one of the
bigges: mistakes of man to check birth rate as a solution to the want and scarcity
of provisions: therefore, it warns him, as if to say, “O magn, it is nor yoii who
make arrangement for food, but Allah, Who settled you in the tand and has been
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providing for you and will provide for those who will come afier you”, Histary
tells us that the food resources have always expanded in proportion to the number
of inhabitants of a country: nay, often they have excesded far more than the needs
of the inhabjtants. Thus it is 2 foily on the pant ufman to-interfere with the
arrangecnenits af Allak,

It is very significant that as a result of this teuching no movement has ever
been staried fo control birth nor has there been any inclination to infanticide
ameng the Musliths ever since the revelation of the Qur'an.

32. "Danot even go near fornication. ” This commandment is meant both
for individuals and soriety as a whole. It warns each individusl not only to gmard
against adultery or fomication itself but against all those things that lead to or
stimulaie it. As regards socicty as a whole the commandment enjoing it o make
such arrangements as prevent aduliery and eradicare the means snd stimulants that
lead t> adultery. Therefore, the society should employ all thoss legal and
educative means that help develop such an environment as prevents and eradicates
indecency.

Finally, this articls formed the basis of laws and regulations of the Istamic
system of hfe. In order to folfii its Imphcauum adultery and {alse accusation of
adultery were made criminal offences: regulations sbowt “Purdah™ were
promulgated: the publication of indecent things was banned and drinking of
Intexicants was made vniawful: restrictions on tusic, dancing and pletures which
are conducive to adultery were imposed. Then such laws were enacted as made
maITiage casy; and cut st the root of adultery.

33. "Do not kiil any soul” inciudes not only the prohibition of the killing
of other souls but also one's own soul as well for it is also included in the
probibition that immediately follows this command. Thus suicide is regarded as
heinous a sin  as murder. Some foolish people object to the prahibition of ruicide
saying that they themselves are the nwsters of their souls. Therefore, there is
nothing wrong in killing ans’s ow self or in destroying one's own property. They
forget that every soul belongs to Allah, and none has any right to destroy ir, nay,
c¢ven to abuse it, for this world is a place of trial, where we should vndergo the
test up to the end of our lives in accordance with the will of Allah. Tt does not
_ matter whether our circumnstances are favourable or adverse for trial. Therefore, it
~ would be wrong ta run away from the place of test, not o speak of committing
such # heinous crime as suicide (which Allah has prohibited) 1o escape it, for it
Mmeens that the one who commits suicids tries to run saway from small troubles and
ignominias towards greater affiiction and eternal torment and ignominy .

fContd, on p 616
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We have admonished the people in different ways in the Qurian 41-44
so that they may take warning, vet they are funning further and furiher :
away from the Truth. O Muhainmad, tell them that if there had bean
other deities beside Allah, as thay assert, they would surely have tried
o find a way to (dethrone) the Master of the Throne.” He is free from
and far above the things they say about Him. The seven heavens and
the Earth and all the things therein® are chanting hymns of His glory®
along with His praise but vou do not unrderstand their hymns, The fact
- 18 that He is vory Forbearing and I-‘:::urgiwaring."irj

When vou recite the Qur'an, we place an invisible curtain 45-48

between you and those who do not believe in the Hereaftar and we
cover their hearts with a covering so that they understand nothing and
we make their ears hard of hcaringf' And when in the Qur’an you
mention your one Lord only, they turn their faces away in aversion.
We know best what they really wish to hear, when they listen to you,
and also what they say, when they sit together in secret conversation.
These wrongdoers sav to one another, *The man you are following is
really bewitched”"’ —Behold! what epithets they apply to you! They
have gone asiray, so they cannot find the Right Way.*

They say, “What ! shall we really be raised up again into a new 49-52
creation, when we are reduced to bonas and dust?” Say to tham, (“ves,
most certainly you shall be brought back to life,} cven if you be stone
or iron or even something harder than this which you consider in vour
minds impossible to be brought to life.” At this they will ask, "Who is
he whe will bring us back to life?™ Say to them, "The same Being Who
brought you to life in the first instance.” Then they will shaie (heir
heads ar you and ask ™ “Welt, when will this happen?” Say. “That
tite may be near at hand, On the Dday wiien He will call you, you will
rise up in response Lo if, praising Him, and you will think, “We have
remained in this state only for a little while. "™ '

and Q Muhatnmiad!, say to My servants,™ “They should utter  53-54
only that which is the best of all.™ In reality, it is Satan who trics to sow
discord between humnan beings. The fact is that Satan is the avowed
encimy of man.” Your Lord is fully aware of everything concerning
you, If He will, He may show mercy to you, and if He will, He may
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give you severe chastisement,”™ And, O Prophet, We have not sent you
(o bc the guardian over peuph:

Your Lord is fully aware of ail the creatures in the heavens and
the earth. We have exalted some Prophets above the others in ranks, %2
and We gave the Psalms to David.®

Comd. from p.613] ’

34, When the Islamic State was established, “killing by rght” waes
confined to five cases only: To punish (1} a wilful murderer for retribution, (2)
opponents of the true religion during war, (3) those who attemnpt to overthraw the
Islamie system of government, (4} & [pAn of woman guiity of adultery and (5} an
Apostate,

35. We have franslated the Arabic word “suf#n” into “the right of
reiribution”. Here it stands for “a ground for Iegal gction” . This also lays down
the lepal pmmple that in a case-of murder, the real plaintiff is not the government
but the guardian or the guardians of the murdered person who are anthorized to
pardon the murderer or receive bloed-money instead of taking his life.

36. Transgreseion in killing would be to kill more persons than the
marderer or to kill the criminal by degrees with torment or to disfigure his dead
body or to kill him after receiving blood-money, ctc., etc. All these things have
been forbldden.

37. It hag not been defined how succour will be given because at the fime
of s revelation the Islamic Siate had not yet been estsblished. Afier its
establishment it was made clear that a guardian was not authotised to enforce
retribution by mmurdering the criminal. The Islamic Government alone is legally
authorized. to take retribution; therefore, succour for fustice should be demanded
only from it.

IR. This tog, was not merely a moral instruction. When the Islamic State |
was cstablished, legal and administrative methods were adopted to safeguard the
rights of crphans, the dewmils of which are found in the literawre of Hadith and
Figh. Then this principle was extended 1o cover the cases of all thoss citizans who
were unable to safeguard their own rights. The Holy Prophet himself declared, 1
am the guard.lan of the one wha has no puardian”. And this is the basis {:fmu.u}r
rutes and regulations of the Islamic Law,

39. “Fulfilment of pledges” was not rcant o be merely a moral
instruction for individuals but afterwards when the Islamic State was cstablished,

- this becamc the guiding principle for the comduct of aill internal: and external

attairs by the Musli; Community and the Istamic Government,
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40. This instruction was not confined to individuals only but it has been
made a part of the duties of an Islamic Government to superyise transactions in the
markers aiud streets o see that exact measores and weights are being observed, and
prevent their breach and violation by the force of law. Afterwards it was made one
of the duties of the government to eradicate dishonesty in all commercial dealings
and econotnic transactions.

4l. That i5, “Is end will be best in this world and it will be best in the
Hereafter.” It is best in this world because it produces mnutal mst between sellers
and buyers. As a result of this, commerce prospers and there is a general
prosperity. As regards the Hereafter, there the end depends wholly un honesty,
piety and fear of God, '

42 The meanings of “Do not follow that of which you have no
kuowledge” are very comprehensive. IU demands that both in  individual and
collective  life, one should not follow mere guess work and presumption insiead of
“knowledpe”. This instruction covers all aspects of Islamic life. moral, legal,
political, administrative and applies t science, ams and education. It has thus
saved the society from munerouws evils which are produced in human life by
following guesswork instead of knowledge. The Islamic moral code demands:
Guard  against suspicion and do not accuse any individval or group withont propar
investigation. In law, it has been made & permanent principle that no acton should
be taken against anyone without proper investigation. It has been made mlawiul o
arrest, beat or imprison anyone on mere suspicion during investigation. In repard
to foreign relations, the definite policy has been laid down that no action should be
aken  without  investigation, nor should rumours be set aflgat. Likewise in
education the so-valled sciences based on mere guess-work, presumptions and
irrational theories have been disapproved. Above all, it euts ar. the very root of
superstitions,  for this instruction teaches the Believers to accept only thar which is
. based on the knowledge imparted by Allah and His Messsnger,

43. This lustruction warns against the ways of tyranis and vain people and
is uot merely meant fur the individual but aisa for the collective conduct of the
Muslim Community. It was because of this guldance that the rulers, governors and
commanders of the Islamic State which was established on the basis of this
Manifesio, were free [from every tinge of tyranny, arrogance, haughtiness, pride
and vanity, so much so that even in the battlefiafd they never uttered a word which
had the slightest indication of any of these vain things. Their gait, dress, dwelling
ard conveyance showed humility. Ln short, their ways of conduct were not those
of “hig omes™ but those of tumble persons. That is why they never tried ta
averawe the people of a conguered city by show of pomp and pride.
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d4. That is, “&llah disapproves of the commission of anything that has
hesn prohibited” or, in ather words, “He disapproves of disobedience to any of
these Commadments. ™

45, Though this has been addressed to the Holy Prophet, the real
addressce is every human being as in the case of many such verses.

45. Please refer (o verses 57-5% and their E.N's.

47. That 15, "They would have themselves tricd their best 1o become
masters of the Throne”. This is becausc if there had been mare than one parmers
in Godhead, it would produce one of the two resulis: (I) If they were ail
independent gods, it was not canceivable that they would agree and co-operare
with one another in the management of the boundless universe and there could
never have beeq unanimity, ymiformity and balanced proportion in its functioning.
There would have been cenflict at every step and everyone would have tried to
dominats others in order 1o become its sole master. or (2) if one of them had bren
the supreme god and the others his obedient servants whom he had delegated some
- of his powers, then, according to the maxim “power corrupts”, they would never
have been ccntent with remaining obedtent servants of the supreme god and would
have conspired to become the supreme god themselves.

Whereas the fact is that in this universe not even a grain of wheat or a
. blade of grase can grow unless and until evesything in the earth and the heavens
cooperate wiil one another for its production. Therefore, only an witerly ignarant
and blockheaded petson can conceive that there are more than one independent or
semi-independent nulers, who carry on the management of this unjverse, Anyone
-who has tried to understansd the nature and functioning of the universe will most
surcly arrive at the conclusion that there is One and only One Savereign ruling
over this universe, and there is nbsnIut:Iy no likelihood of any one else to be a co-

pariner in this ac any stag::

48.That is, "The whaols of the universe and everything in it bear witnass
o the fact that their Creator and Guardizn is free from each and every fault,
defect and weakness, aned that He is far abeve this that there shauld be any partner
ur associate in His Godhead.”

49, Everything is not onfy singtng hymns of the glory of its Creator but is
affording the proof that He is perfect in every respect and worthy of all praise.
Everything is an emhediment of the proof that its Creator and Administrator ts the
one in whom there is perfection of every quality, Therefore, He alone is worthy of
praise.

.Sﬂ.Thm: is, “Itis due to His forbearance and forgiveness that though yon
are porsistently insolent to Him and go on inventing one filse thing or the other
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agast Him, He forbears and forgives you,. He neither withkolds provisions from
you nor deprives you of His favours nor sirikes an insolent person instantly dead
with a thunderbolt. Above all, He isso forbearing and forgiving that He gives
lomg  enough respite to the individuals and comommitics to mend their ways, sends
His prophets and reforners for their admonition and guidance and forgives ali the
past mistakes and errors, if one sincerzly repents and adopts the Rizht way.

31.This refers 10 the Divine law according to which those people, whe do
not believe in the Hereafter, cannot benefft from the (dur'an. Allah has attributed
this faw to Ilimself, as if to say, “The natura] result of disbelief in the Hereafter is
that the heart of such a man becomes dull and his ears Become deaf to the
Message of the Qur'an, for Qur'an bases its lnvitation on the belief in the
Hereafter. So it warns the people that they siould not be deluded by this apparsnt
aspect of the worldly life if there appears to be none to call thera ta account here;
for it does not mean they are not at all accountable and apswerabie (> anyone.
Likewise if Allzh allows freedom of beiisf to practise sfick, atheism, disbelief ar
Tauliid with impunity in this world, and their practice does not appear o> make any
practical difference in this world, it does not mean that these things do not produce
any results at all, For, in fact, everyone shall be accountable and angwerable buc
aftcr death in the Next World. Then every one will realize that the doctrine of
Tavhid alone is true and all other doctrines are false. For, if afpresent the
consequences of deeds do not appear after daath they shai] inevitably appear, but
now ihe Reality has been hidden behind an invisible curtain, There is an inevitahle
moral law according to which submission to it will bear its fruit and discbedience _
shall incur its iosses. As decisions according to this morad law will be made i ihe
Hereafter, you should not bc enticed by the charms of this transitory life. You
should, therefore, keep in view that vltimately you shail have to render an account
of all your deeds in this world before your Lord, and adopt that true creed and
moral attiiide which may be conducive to your suecess in the Hereafter”

Froo: this it must have become obvious that if a man does nat believe in
i Hereatter, he will never consider the message of the Qur'an worth his while
but will hanker after this world and its joys which he can feel and cxperience,
Naturally his cars will not listen to the Message and it will never reach the depihs
of his heart. Allah has stated this psychological fact in this verse.

In this connection, it should be remembered that the words contained in
this verse wecrg uttered by the disbelievers of Makkah as quated in verse 3 of
Surah 41: "They say, O Muhammad, a covering has fallen over our hearts, and
our cars are deaf for the Message you give ang there is a curtain between you and -
us. Youmay go on with your work and we will do whatever we dasire, Here the
s words have been cited, as if to say, “You consider this state of yours o be a
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virtuc, whereas this is & curse which has fallen on you according to the Divine
Law hecanse of your disbelief of the Hereafter, "

52. That is, “They do not like it at all that you should consider Allah
alone as your Lord and not mention the Lotds they have set up. ™ They seem to
Huuk it strange that one should go on praising Allah and never mention the
“mimacles” of -their elders and saints nor praise them for their favours. For,
according to them, Allah has delegated the powers of His Godhead 10 their preat
ones. Therefore, they say, "What a strange fellow he is! He believes that the
knowledge of the uwnkmown, and all ihe powet and avthority belong to Ope Allah
alone. Why does he not pay tribute io  those who give us children, cure us of
disvascs and  help make our commerce flourish, in short, fulfil all our wishes and
desires?”

33, This refers io those devices which they conspired against the dMessape
of the Holy Prophet. They would secretly listen o him, and then hold
consultations in order to counteract this. Sometimes it so  happened that thay
suspected that someonc had been influenced by the Qur'an. Then they would sit
together and try to dissuade him, saying, “How is it that you have been inflvenced
by a person who himself is bewitched by some snemy and talks like this?"

54. This is to say that they expressed differsnt opinions at different tines
wlich comtradicted each other. Sometimes they said, “You are a sorcerer” and at
other imes, “You have been bewitched by someone, or you are a poet or you are
possessed of some evil spirit.” These contradictory things were a proof that they
did not know the reality. Crtherwise, they - would not have invented a different
name to suit each occasion. This also shows that they themselves were not sure of
the ‘charge’ they levelled against h:m If they called him by one :pithn; one day,
they themselves felt afterwards that it did not fit in, Then they would invent the
second Epiﬂ'l:[.l and then the third and so an. Thus every new epithet contradictad
the previous ones and showed that there was no truth in them, but in their enmity
+ they were inventing one falsehood after the other.

35. “They will shake their heads at you" i astomishment or to Exprf:ss
doubt or disapproval or o scoff at yoa.

56. Thatis;, “You will feel as if the intervening period between death and
coming again to hfe onthe Day of Resurrection was only a few hours or so, for
you will think that yom had just woken up after 4 shor sleep by the sudden noise
produced on the Day.”

As regards “...... you ﬁi—ll rise up prﬂjsing' Him,” it is a subtlc hint
towards a great reality: at the time of rising up from death boih the believer and
the wbehever will be uttering the praise of Allah. The believer will do so becanse
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. in the worldly life also he believed in this creed and practised it. As regards the
unbelicver, he will have the urge to do so because of the inherent and Inprained
tendency in bim which he had been suppressing by his folly. In the new life all
those deliberate suppressions will vanish away and he will involuntarily utter the
praise of Allah,

57. “The believears.”

38. The belicvers have been enjoined to say only the best things even In
their discussion with the disbelievers and: other opponents of their Faith. They
should neither use harsh words nor make exaggersted staternents. They should be
cool in their conversation and say mﬂ}: what 15 true and dignified inspite of the
provoking behaviour of the cpponents.

53. The Lelievers have been forewared 1o yuard agatnst the provocations
of Satan, at if to say, “While answerlng your opponenis, if you fesl that you are
being aroused to anger, you should at once understand that it is Satan who 1s
exciting you i order to do hami to your dispute, in which he wanis to T
human beings for sowiny discord between them,”

60. This is io warn the believers to refrajn from making claims of picty so
as 10 assign Paradise o thomselves and Hell w their opponents, It is Allah alone
Whe  has the power to decide these things because He is fully aware of the known
and secret and the present and future things about all human beings. It 1s He Who
will decide whether to show mercy to anyone or give chastisernent, However, a
man way say in the light of the Divine Book that a certain kind of hvman beings
deserve mercy and another kind of people incur chastisement but nane has any
right {0 say specifically that a particular man will be given chastisernent and
ancther will pet salvation,

61. This is to declare that a Prophet is sent to convey the Message and nat
1o decide whether a person will receive mercy or get chastisement. It does not,
however, mean that, God forbid, the Holy Prophet himsealf did snch a diing and
Allah  had to warn him. In fact, this is to warn the Muslims that when the Prophet
limself is notin a position as to decide the fates of the people, they should never
think of such a thing as to assipn Paradise and Hell to anyone.

.62, Though this hes apparently been addressed to the Holy Prophet, in
fact the real addressecs are the disbelievers of Makkah, This is to rebuke them for |
the low opinion they held in regard to the Holy Prophet. As it commonly happens
contemporaries, in general, and apponents, in part:cu!ar do not see anything great
and noble in a person of thelr own iime. The same was the case with the
comemporaries of the Holy Prophet who could not see anything cxtrscrdinary or

{Conid, an p 624
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Sdy to them, “You may invoke for help those deities whom you
consider to be (your helpers) beside Allah: They will not be able to
relieve you of any trouble nor change it.”** In fact those whom (hese
people invoke for help themselves seek means of approach to their Lord
alld vie with one another tr:u be nearer to Him and hope for His mercy
and fear His chastisement.”® The fact is that the chastisement of YOUr
Lord is a thing to be dreadad.

There is no habitation which We shall not destroy before the
Day of Resurrection or punish with a severe chastisement.™ This has
bean ordained in the Eternai Record,

And nothing has hindered Us from sending Signs® except that
the former people refused to acknowledge them as such. (For
example,) We sent the :‘:h-: cainel as an open Sign to Thamiid but they
_trf:atﬂ-d ha::r with cruelty;” whereas We send Signs  only by way of
wammg * Call to mind, O Muhammad! We told you at the very
beginning that your Lord is cnclrclmg these people.”” And Wea made
what We have shﬂwn you now and also the Tree which has been
cursed in the Qur'an’ as a trial for these pc:::pic " We are giving them
warning after warning but each warning helps only to increase their
insurrection.

And remember: when We commanded the angels, “Bow
yoursglves before Adam,” all bowed down bur Iblis.” He replied,
“Should I bow before the one whom you have created of clay?” Then he
added, “Just consider this: Was he worthy of this that you have exalted
him over me ? If you give nie respite up to the Day of Resurrection, [
wilt uproot the whole of his progeny;” there shail be only a few of them
who will be able to save themselves from me.™ Allah replied, “Well, gei
away. Hell 18 your ample reward and the reward of those who follow
you. You may try to allure with your invitation whomsoever you can.™
Rally against them your horsemen and your footman:’ ser a partner wilth
them in their wealth and children™ and entice them with your false
promises And Star’s promises arc nothing but deception—, Indeed vou
will have no power over my servants. "™ And your Lord suffices for you
s a guardian.”’

36-57

38

59-60

61-65

Your {real) Lord isthe One, Whu drives your ship across the  66-68

sea’ so that you may seck His bﬂLlIll}F The fact is that He is very
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merciful towards you. When a misfortune befalls you on the sea, all of
those whom vou invoke for help faii you but He (is there to heip
you™): yet when He brings you safe to land. vou turn away from Him,
Indeed man is very ungrateful. What, do you feel quite sacure that
sometimes Allah would not cause you to sink underground even on
land, or send a deadly whirlwind charged with stones toward you, and
you may not find anyone to protect you from it ?

Contd, from p. 621

great in him. He appeared to he mierely a common man of their habitalion. On the
othcr  hand, they were fuli of pralses in regard to the famous personalities who had
lived m the past few ceniuries and imagined them to be the perfection of
gredtness, That is why, they raized frivolous nbjeciions against his claim w
Prophethood, as if to say, “Look at this man who considers himself o be &
Prophet whereas he cannot stand in comparison with the former great Prophets
who are held in high esteern by ail," Allsh has answered their objection, as if to |
say, “We are fully awarc of all Qur creatures in the heavens and the earth, and
We know their ranks but you do not know. We know whom fo favour with
Prophethood, as We have been favouring the former P'rophets and exalting some
Prophets ahove others jg rank. ™ '

03. It appcars that Prophet David has been particularly mentioned o show
that Prophethood does not rmean that one should have nothing 1y do with the life of
this world. This was the apswer wo the objection they were raising against the
viaim to Prophethood by Muhammad (Allah's peace be upon him}, that he was a
man of the world. It means ta say, “Though David was a king who had to engage
himself in worldly affairs more than a common man, he was favoured by Allah
with Prophethood, and given the Book, the Psalms. Likewise Mubammad (Allah's
peace be upon him) could be favoured with Prophethood inspite of the fact that he
had wife and children and passed his life lke other cormmon people and was
cngaged in buying and selling in the market, in short, in petfonming all those
dutics  that a man of the warld has to perform to meet his necessities of Life. This
was necessitated because according to the disbelievers of Makkah, such & man of
the world could not b considersed to be even a pious man, much less a Prophet,
for plons people should have nothing to do with the worldly affairs but should sit
in seclusion and remember God whereas the Holy Prophet had to work to Tulfil the
necessities of life.

64. This waming helps to elaboraie the Doctring of Tasdhic and negate
shirk. According o this, shink is not confined merely to faling prostrate before
any other than Allah but it is also ghirk to pray to or invoke the help of any other



Banf Ierd 5l ' £25

than Allah; for praying fo or calling for help any other than Allsh is in reality a
kind of worship, Therefore, the onc who invokes for help any other than Allab is
as much guilty of sfirk as the worshipper of an idol, This verse also shows clearly
that nione other than Allah hae any powsr to attend to pravers and relisve any one
of trouble or alter any one's bad condition. Hence, if one believes that SOME one
other than Allah has any POWeT, he shall be guilty of sfiirk. '

65. The words of tht:_text are a clear proof that the deittes and the helpers
referred to in this verse were not idols of stone but were either angels or dead
salnts. It is clearly implied in this that no prophet, na saint.ged no angel, whom
the people invoke for help, has the power to hear prayers help anyone. They
themselves hope for mercy from Allah and dread His punishinent and vie with one
another in seeking means for nearness to Him.

6. This is to remove the delusion of the disbelievers that their habitations
were immune from danger or chastisement, This verse wams that every habitation
will be destroyed as a matier of course or by Allah's chastisernent.

67, Here “Signs” mean those visible miracles which are presented as a
proof of Prophethood. The disbelievers from among the Quraish were demanding
such Signs over and aver again.

68. This is to warn the disbelicvers, as if to say, “Itis the mercy of Allah
that He is not showing such a Sign so that you might mend your ways but in your
folly you prasume that such a Sign cannot be presented. Yoo should know that a
Sigu is not being sent because its denial inevitably brings chastisement and the
community is annihilated. You can leam from the past History that those
communities which disbelieved in the open Signs were utterly destroyed, such as
the peaple of Thamid.

59. That is, “Miracles are not shown for fun, These are meant o warn the
people that the Prophet is being helped by the Almighty and that they should
realize the terrible consequences of disobedience. ™

70. That 15, "At the very bepinming of your Prophethood, when the
disbelievers of the Quraish had started opposition to your message, We declared
that We are encircling them. They might try their worst to cbstruct your Message,
but they will incvitably fall in this and your Mission will sneceed in the teeth of
opposition.  Can’t they see that this declaration has come out true as a miracle, for
their opposition has failed to hindet your Message, and they have not been able to-
do any hamn to  you at all 7 This was a clear Sign of the fact that the M:ssmn of
the Holy Prophet was being supported by the Almighty God,”

AR rogards the declaration that Aljah is encireling the disbelicvers and.
IContd. an p.&28
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Qr, are you not afraid that God may sgain send yvou 1o the sca
and smite you with a vielent tempest and drown vou for your
ingratitade, and you may not find any cne to question Us in regard o
this end of yours? It is a favour that We have hienoured the sons of
Adam and blessed them with conveyances on land and sea and provided
them with guud and pure things and exalted them above many of Our
other creatures.” Just imagine the scene on the Day, when We wil)
swnmon every community with its leader: then those, who will be
given their records in their right hands, will read their records™ and
will not e wronged in the least; on the other hand, the one, who leads
his life in this world as if he were blind shall be blind in the Hereafter,
nay, he shall fare even worse than a blind person in finding the way.

O Mubamunad these people have left no stone unturned o temypr
you away from that which We have revealed to you 50 that you might
fabricate something in Our name.” Had you done that, they would
hiave made you their friend. It was just possible that you might have
inclined a little towards them, if We had not given you strength, But if
you had done so, We would have made you taste double chastisement
in this world as well as in the Hr:rﬂaflc-r then vou would have found no
helper against Us. ™

And these people have persistently been trying fo uproot you
from this land and exils you from it, but if they do so, they will not be
 able to stay here much longer. ™

This has always been our Way with the Messengers whom We
sent before you,” and you will find no change in Qur way.

Establish $2fz’' from the declining of the sun® to the darkness
of the night, > and be particular about the recital of the Qur’an °* at the
dawn of tllc moriing, for the recital of the Qur an at the dawn is
witnessed.™ Besides this, -:}ff:r Trhajjud Prayer™ at night: this is an
additional praver for :ﬁ:um That time is ot far when your Lord may
exalt you to a laudable ]:I-t:rsitiulﬂ.";hE

And pray, “Leord, whereto Thou takest me, take me with truth,
and wherefrom Thou takest me out cause me o go out with truth:™ and
grant me a power from Thee to help me. ™™

- And declﬂ_uré, “The Truth has come and falsehood has vanished:

68-72

73-75

76

77

78-74

B0
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85
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for falsehood is a thing that must by jts nature vanish,

We are sending down to you through the revelation of the
Qur'an what is a healing and mercy to the Balievers, though it adds
nothing but loss to the workars of inia:il.u'u.r.urz Man is a (strange)
creature: when We bestow favour on him, he behaves arrogantly and
turns his back, but when misfortune befalls him, he begins to despair.
O - Prophet, say to them, “Everyone is following his own way but your

. Lord alene knows best who is en the right way.”

They ask you about “The Spirit.”'™ Say, “This Spirit comes by
the Command of my Lord, but you have been given only a little of the
:Knﬂwlﬂdgﬂh' 1r

Contd, from p 6235}

helping the mission of the Prophet, it oceurs in several Strahs of the first stage of
Prophethood at Makkah. For instance, in vy, 17-20 of LXXV, Allah says, “These
disbelievers do not leam & lesson from the stories of the people of the Pharach and
Thamid but are rejecting the Message whereas Allah is encircling them on all
sides. "

71. This refers to MI'tdf {Ascension) for here word “r'va* does not
mean “secing things in a dream” but seeing things actvally with physical eves. It
is quite obvious that if it had been a mere “dream™ and the Haly Prophet had
presented it as a dream to the dishelievers, there was no reason why it should have
become a trial for them. Everyday people see strange dremns and relate them to
the people but these dreams never become such a curious thing as o make people
scoff at the dreamer and accuse him of making a false claim or of being a mad
PETHOTL

72. This cursed tree, “Az Zaggfin” which hae been mentioned in vv 43-
44 of Sfrah XLIV, grows at the bottom of Hall and its dwellers shall have to eat
t. This has been called a cursed tree because it is not given to people to eat as a
mercy from Allah but as a symbel of His curse so that the accursed people should
eat it and get more sore, for this will, so to spea]r bum in their beilies iike the
boiling water.

73. That is, “We shnw:d you such things during the Mi*mif so that they
should have the first hand knowledge of the Reality from a trothful and honest
man like you and be warmed by it to the Right Way. They, however, began to
nmke fun of you, though We had already warnied them through you that their evil

- ways would farce themn to eat of the Az-Zaggfim, Instead of this they began to

scoff at you, saying, 'Just.considér the logic of this man: on the one hand, he says
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that there is an awful fire hummg in Hell and, on the other, he says that irces are
growing nit". "

4. Pleage also refer wo TT1: 30-39, IV: [17-122, VIL: 11-25, XIV: 232, XV
26-43. '

This story has been cited here to impress upon the disbelievers that their
awimde of arroganee and indifference towards Allah is exactly the same as was
adopted by Satan, As & matter of fact, they were following Satan who is the
avowed ecnemy of man, and were being entangled in the snare spread by him who
had challenged the progeny of Adam at the very beginning of hurmnan history that
he would allure and ruin them. . '

75.  That is, "I will uproot them from the high position of Divine
Vicegerency which demands steadfastmess in abedience. Their removal from that
high position is jusi like the tearing of & tree from its roots.™

76, The literal meamng of the Arabic Text is, “You may sweep awsy
those whom you find superficial and weak-minded. ™

77. Here, Satan has teen likened to hat robber who assaults a habitation
with horscmen and footmen, and orders one to rab this thing and the other to
plundet that thing and so on—The horvemen and the footrnen of Satan are those
jinns and human beings who are engaged in numersos forms and positions in
cartymy out his mission. _

78, This is a very meaningfol sentence which depicts a troe and perfect -
picture of the relationship between Satap and his followers. On the one hand,
Satan becomes a partner with the one wha follows him in the earning and spending
of his money without putting in any labour in it; on the ather, he does not becomne
a partner in bearmg ihe consequences of his error, crime and sin. But his foolish
dupe follows his instruetions as if he were a partner, nay, a stronger party. Again
in regard to the chitdren of such a man, the father himself bears the whole burden
of bringing them up, tut vnder the misguidance of Satan he trains them in wrong
and immorsl ways as if he alonc was not their father but Satan as well wasa
partner in it.

79. Satan entices them with false prmnis:s of success and entangles ﬂmn
in the snare of false expectations,

80, It has two meamings; (1} “You will have no power over human beings
to force them to follow yoir way. What you are allowed to do is that you may
delude them by false counsel and entice them by false promises, but they will have
the option to follow or sot to follow your counsel. You will not have the power
over them to force them o follow your way against their will.” (2) “You will not
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succeed in ‘allurfng My righieous people, Though the weak-minded will be
emiced by wou, My righteous people who are steadfast in My vbediance will not
succuinb to you.™

81. That is, “Those who will trust in Allah and believe in His guidance
and help, will not stand in need of any other support in their trial by Satan for
Allah will guide thenm, protect them and help them to be safe from his allurements,
On the  other hand, those peopie, who will place cheir trust in thetr owt power or

that of any other than Allsh, will not ¢ome out snceesstul tn their trial by Sgtan. ”

82, This passage (vv, 66-72) is closely connected witly the previous one.
Ir eells man rthar if e wants to protect himself from the alluremenis, tomptat oris
and false promises of Satan who has been his avawed enemy from: the day of his
creation, he should recognize his real Lord and Ix: steadtast in His obadience.
wafan iutends to prove that man is not wartly of the honour with which Allaiy has
blessed him, Theretore if he follows any other way hc cannot escape the snarcs of
Saran.

In this passage, arguments of Taufyd have been put forward in order wo
~make mar steadtast in his Faith and refrain from sfink,

33 That is, “Try to avail of the economic, social, educational and
intellectoal bencfits which are provided by the sea voyayes ®

4. That is, "This is a proof of the fact that your real nature knows no
other Lord than Allah, and you feel in the depths of your hearts that He alone
possesses the real power of every gain or loss. Had it not been 50, men would
never have invoked Allalt at the time when he realized that no other helper could
remove his mistortune, *

5. That is, “It is an obvious fact that the superiarily man enjovs over all
aother beings on the Earth and all that is in it, has not been bestowed wpon him by a
Jim or an angel or a prophet. Most stirely that is Allah's biessing and favour. [s it
not then the height of folly and ignorance that after having achieved such a high
rank, man should bow down before any creature of Allah instead of Hip? "

56. We learn from the OQudn that on the Day of Resurrection, the
tighteous people will be given their records in their right hands and they will be
overjoyed (0 have & look at it and will show it to others, As regaids the wicked
penple. they will pet their records in their left hands and in their shame will &y 1o
hide it hehind their backs, (Please refer to LXTX: 19-28, LXXXIV: 7-13).

&7, In order to yndsrstand the significance of this verse. we shonlg keep
in view the circumstances through which the Holy Prophet had been passing at
Makkah during the preceding decade or so. The disbelicvers of Makkah were
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exerting their ummost to ten the Holy Prophet away, somehow or other, from his
Message of Fawhid, which he was presenting, and to force him io make a
compromise with shirk and the customs of ignorance. In order to achieve this end,
they tempied him in several ways, They practised deceplion upon him, s&ad
termpted bim with greed, held out threats, and raised a storm of false propaganda
against him, and persecuted him and applied economic pressure and socizl bovoott
against him. In short, they did all that could be done to defent his resolve.

B3. This review implies two things: (1) “If you had compromised with
falsehood atier recognizing the Truth, you might have pleased your degeneraie
people but would have incurred the wrath of Allah and would have received
double chastisement both in this world and in the Hereafter.” (2) “No man, not
even a Messenger of Allsh, can fight single-handed against the deceitful methods
of fafsehood, unless he receives the suceour of Allah.™ Tt was the fortimde which
Allsll  had bestowed vpon the Holy Prophet, whiclt helped him to remain steadfast
on the right position he had taken, so that go peisecution, howsoever great, could
tuITL Lidim away in the least from that position,

89. This was a clear prophecy which was made at the time when i
appeared 1o be no more than a mere threat, but it was fulfilled literally in a decade
or sa. A year afler the revelaton of this Sarah, the disbelievers of Makkah
compelled the Holy Prophet o leave his home. Then within eight years he entered
Makkah as a conqueror, and within two years after this, the whole of Arabia was
rofally freed from mmsiigks. Then whososver staved in that couniry, he remained
there as a Mushm and not as a mushrik,

90. That is, “This is how Aillah has always dealt with the people who
killed or exiled His Messengers. They never survived in the land after this, They
were either annihilatad by the scourge of Allah or were brought under the sway of
an enemy or were subdued by ihe followers of the Messengear. ™

91. The Muslims have been commanded to establish Sales imumediately
after the mention of obstacles and adversities. This implies that the perseverance
requlred i face adverse circumstances 1s obtained by the establishment of Safar,

92. We have (ranslated the words of the Arabic Text into “the declining
of the sun.” Though some of the Companions and their followers are of the
opinion that it means “the sunset”, the majority of them sre of the apinicn that it
ineans “the declining of the sun from its zenith, ™ Caliph “Umar, Ilm “Umar, Anas
bin Malik, Abu Barza-tal-Aslami, Hasan Basri, Sha'abi, Af#", Muwahid and,
according to a Tradition, Ibn * Abbis { Allah be pleased with them ail) are of this
opinion and Imam Muhammad Bagir and Imatm Ja'afar Sédig also are of the same
opinion. Besides this, there are some Traditions from the Holy Prophet to the

same effcct, though they are not so authentic,
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93. According to some, the original words of the Arsbic text mean
“complete darkness of the night”, while others take it to mean * ‘midnight” If the
fitst opinion is agcepted, it will imply the begirrmng of the time of the *Tsha’
Praj.rer and ai:c:::rrdmg to the other i will mean “the last limit of the time ot
“Ish&".

) 34, The hu:mi mr.:amu,g of the wnrd fajr is “dawn", that is, “the htgmmng
of the momicg after the dnrltneas of night.”

Here the “recital of tha: Qur'an in the morning” stands for the Merning
Prayer. At some places the Qurin has used the word $a48¢ for ‘Prayer’ and at
ather plan:ﬂ_ .4 particular part of Salat for Prayer as a whole, c.g., dasbil, hamd,
Ziky, gavarm, rugd’, sufdd ete. Likewise, here “recital of the Cur'an at dawn”
does not mean the mere recital of, the Qur'an but its Tecita during the Prayer.
Thus, the Qui'én has also incidentaily referred to the different parts of which Sa/5¢
is composed and thess guided the Holy Prophet to prescribe the definite fonm of
Saidt in which it s performed by the Muslins to-day.

95. The recital of the Qur'an at dawn is witnessed by the angels of Allah
to testify it, as has been explained in the Traditions, Though the angels witness
cach prayer and each good deed the special mention of their being witnesses at the
time of the receital of the Qur'dn during the Morning Prayer gives it a particular -
Importance. That is why the Holy Prophet used to recite long passages from the
Quir'an during the Moming Prayer. Hiz example was followed by the
Companions, and the succeeding Mustim schelars held it to be a desirable thing,

In this verse, it has been briefly staied how to cstablish Safir which was
made obligarory on the occeasion of A% 'ri/ at the prescribed dmings. It has been
ordained that the first Prayer is to be offered before the sunrise and the rematning
four after the declining of the sun till the darkness of the night. Afterwards Angel
. Tibril was sent t5 the Holy Prophet to define the limits of the timings of each
Prayer. According to a Tradition of Abu Da'd and Tirmizi t2lated by Tbn

'Abbas, the Holy Prophet said, “Jibril led me in the five Prayers twice near the
Ka'abah. On the first day, e offered the Dimhr Prayer just after the declining of
the sun, when the shadow of everything was the shortest. Then he offerad the ' Asr
Prayer when the shadow of each thing was aqual to ils own lengih; then the
Maghrib Prayer at the time when one brcaks one’s fast, and the Y44’ Prayer was
offered just at the tirme when twilight had disappeared, and Fafr Praver at the time
when it becomes unlawful to cat and drink anything for the one who intends to
obscrve a Fast. The next day he offered the Dfufir Prayer at the time when the
shadow of each thing became equal to its own length and the ‘Asr Prayer when the
shadow had doubled, The Msghrib Prayer was offered as on the prévious day and
the “fsha" Prayer when one-third of (he night had passed away, and the Moming
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Prayar when light had spread all over. After this Jibril wmed towards mec and
said, ‘0 Muhammad, these are the timings of Saldt of the Prophets and the right
timings are between these two extreme lmits.”

The Qur'an has also pointed to these five times of Salat on different |
DCCasions:

(1} “And listen establish Saff: st thé two ends of the day and in the early
parts of the night...” (IX: 114).

{2) “ And plorify your Lord with His praise before the sunrise (Fajr) and
before sunset (“Asr) and then glorify Him during die night ¢“fsid7) and
then at the ends of the day (Fair, Dbuhr and Magheib). " (XX 130).

(3 “So glorify Allah when it is evening for you (Maghrib), and when it is
morning (Fafr). Praise is only for Him in the heavens and the carth and
glorify him in the later part of the afternoon { Asr) and in the afiemocn

{Dhuhr), " (FXX 17-18).

There is great wisdom in this system of the tirnings of Sk/37. One of these
is to avoid the timings of the worship of the sun-worshippers. This 1s because the
sun has always been in every age one of the greatest deities of the mushifks, who
worshipped it especially at the tme of sunrise and sunset. Thereforc, thesc twa
times have tfotally been forbidden for Sa/dt Besides this, they worshipped the sun
at the time of its zenith. That is wiy Islam has ordained that the Muslims should
offer their two Prayers during the day-time after the sun has declined and the Fajr
Praver before the sunrise. The Holy Prophet himnself hias stated this wisdom of the
timings of Prayer in seversl Traditions. For instance, in the Tradition related by
‘Amar kin- ‘Abasah, the Holy Prophet is reported to have replied w a question to
this effect; “Offer your Moming Prayar, but refrain from it when the sun is sbout
e tise untl it has risen high. For the sun rises between the horns of Satan and the
unbelicvers fall prostrate before it at that time.

Then after mentioning the “4sr Prayer, he said:

“After ‘Asr Prayer, refrain from any Prayer until the sunset, for during
that time the sun sets between the homs of Satan and the unbelievers fall prostrate
hefore it.”

The rising and the setting of the sun between the homns of Satan is a
symbolic expression that has been used in this Tradition. This implics that Both
these times are wused by Satan as terptations for the people. This is, as if {o say,
that Satan is so pleased with the worship of the unbelievers at the time of sunrise
and sunset that he appears to catry the sun on his head as a mark of approval. This
interpretation of the Tradition is based on this remark of the Holy Prophet: “The

unbchievers fall prostrate before .7
fContd, on p. 636
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O Mubammad, We may, if We so will, take back from you all
of what We have revealed to you: then you will find none to help you
in getting it back from Us. All that you have received is by the favour
of your Lord. Indeed His favour to you is very great,'™ Decilare this,
“Even if human beings and jinns should COOPRrate with one another to
bring forth a book like the Qur’an, they will never be able to bring
anything like it, even though ail of them help one another, »'®

In this Qur'an, We employed different ways to take the people
understand the Message, but the majority of them persisted in unbelief,
and they said, “We will not believe in what you say until vou cause a
spring to gush forth from the earth for us, or a garden of date-palms
and vines be created for you, and you cause canals te flow in it; or until
you cause the sky to fall on us in fragments, as you threaten us; or you
bring Allah and the angels face to face before us or o house of gold
comes into being for you or you ascend the sky, and we are not guing
to believe In your ascension until you bring down to us a writing that
we may read”—O0 Muhamunad, Say to them, “My Lord be gloriticd!
have I ever claimed to be anything more than a human Messenger?™®

Whenever Guidance came before the people nothing prevented
them from believing in it except this (2xcuse): they said: “Did Allah
send a human being as His Messenger?”'" Say to them, “Had angels
seffled on the Earth and maved about 1n peace, We would certainly
hiave sent an angel as a Messenger to them, '™

G Muhanunad, say to them, “Allah suffices for a wimess to
Judge between you and me: for He is fully aware of and is observing
what His servants are doing.”'®

Whomsoever Allah guides, he alone is rightly guided and
whomsoever He lets go astray, you will find for such people no other
protector and helper besides Him.'' On the Day of Resurrection, We
will muster them prostrate upen their faces, blind, dumb and deaf. !
Their abode will be Hell: whenéver its fire abates, We will relandle it
for them. This is their recompense, for they rejected Our Signs and said,
“What! shall we really be raised up anew. whan we have been reduced
to bones and dust?” Could they not perceive that the same Allah, Who
ctcated the Earth and the Heavens, has the POwer to ¢reate the like of

B5-B8
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them? He has ordained a time for resurrecting them which shall
inevitably come, but these workers of iiQuity persist in their disbelief,

0. Muhammad, say to them, “Had the treasures of your Lord's .
blessings been in your possession, you would have held them back lest
they should be spent up. Indeed man is very narrow minded_ "2

Contd. from p.633]

96. The literal meaning of “Zahigffad™ is to rise up by breaking sleep.
Therefore; the sentence has been translated into “Offer Tahagjud Prayer™ . which
means  “Rise up from sleep afier the passing of a part of night and then offar Four
Prayer,” - '

97. "NafT” literally mesns “something done it sddition to an obligatory
duty”. This shows that the Fahafud Prayer is in addition to the five prescribed
Prayars, '

98. "....... may exalt you t0 & laudable position": “You may attain such a
high position in this world and i the next world that prople from everywhere may
be full of praise for you, and you may become a praiseworthy personality. ™ This
is, as if to say, “Now your Opponcnts arc engaged in calling you names and are
trying to defame you throughowt the country, and have raised a storm of false
accusattons against you but that time is not far when the world will Ting with the
echoes of your praise and in the Hereafler you will become worthy of praise by all
creaturcs.” The exaltation of the Holy Prophet ta the high position of intercession
on the Day of Resurrection is also a part of that “landsble position.”

%9, This prayer clearly shows that the time of Hifrah (Migration} had
come near. That is why Allah has instracted the Holy Piophet tw this effect: You
should follow the truth wherever and in whatever condition you be. I you migrate

- from & place, you should migrate for the sake of the truth, and wherever you ga,

you should po for the sake of the trth,

166, That is, “Either prant me power and anthority or make some
government my helper so that I may use its power to reform the corrupt world, ™
This is becanse power ix required to check indecency and sin and to enforce the
law of justice.

Hasan Basri and Qatidah have made the same interpretation of ihis verse,
and the great commentators like Ibn Jarir and Ibn Kathir have adopted the same.
This is supported by a Traditon of the Holy Prophet: * Allah eradicates by the
power of government those evils, which are not eradicated by the teachings of te
ur'an.” This 1s a clear proof that according to Islam, political power is alsg

. Tequited  w introduce Teform, for admeonition alone is not enough for this. Besides
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this, when Allah Himself has taught this prayer io His Prophet for the
establishment of His Way and enforcement of His Law, it is not only lawful but
desirable 1o acquire power and those, who comsider this to be g worldly thing, are
abviously in the wrong. What is really “worldliness” is that cne should desire and
acquire power for one's own interest. On the contrary. the desire of power for the
sake of Allah's Way is not the worship of the waorld bt the worship of God,

101, At the time of this tleclaration, the persecution of the Muslims was at
its height. A large number of them had emigraied to Habash,. and those who had
remained behind werc suffering from wntold hardships at Makkah and ijis subnirhs:
S0 much so that the life of the Holy Prophet himself was always in danger.
Therefore, 1o all Appearances, falsehood was prevailing everywhere and there was
no sign to-show ~ that the truh would ever overpower falsehood. That is why tlic
dishelievers took it for a boastful talk and scoffed at it when this declaration was
made, But this prophecy of victory did come out true in less than a decade whegp
the Holy Prophet anisred the same ity of Makkah as a COlKJuerer, and entered the
Ka'abah where he made the same declaration while he wag breaking the three
hundred and sixty idois. According w a Tradition of Bukhir, related by Hadrai
‘Abdullall hin Mas'id, “On the day of the conguest of Makkah the Holy Prophet
- went on stiking idols and umering these words: ‘The Truth has come and
falsehood has vanished; for falsehood s a thing that must by its nature vapish. The
Truth has come and falsehood will never TCAPDEAT 10T return”, ™ '

102, That is, “Those people who make the Qurn their guide and their
book of law, are favoured with the blessing of Allah and are cured of all their
menial, psychological, moral and culiral diseases. On the other hand, thoge
wicked people who reject this and wrmn their back on its guidance, in fact, are
unjust to themselves. Therefore, the Qur'dn does not allow them o rernain sven in
that bad condition in which they were before its revelaton or jtg knowledge but
involves them in a greater logs than before. This is because before the revelation
of the Qur’an or their acquaintance with it, they suffered from ignorance alage but
when the Quran came before them and made distinct the difference betweon
Truhy and falsehond, no sxcuse was left with them to rematn in (heir previoug
condition of ignorance. After this, if they reject its guidance and persist in their
deviation, it is a clear proof that they are not ignorant but workers of iniquity and
worshippers of falschood, which arc averse o the Truth. For then their position ts
of the one who, when presented both poison and elixir, makes a choice of poison.
Thercfore, they themselves are in that case fully responsible for their deviation
and whatever crimes they commit after that, shall incur their full punishment, It s
ubvious that the consequent loss of wickcdness st be far greser than the loss of
ighorance. The Holy Prophet has summed thig up in this concise and
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comprehensive sentence: “The Qur'an is efther an argument in vour favour or
against you,™

102, It is generally understood that the Arabic word "R * stands here for
“soui”" as if the people asked the Holy Prophet about the soul of man in regard to
its mature, and the apswer was that it came by the Cominand of Allah. But we
have great hesitation in accepting this meaning for it could be taken only if the
verse be jsolated from its comtext; otherwise these words would become quite
incoherent for there is no reason why the question about “soul” should have
interveiicd between the preceding three verses and following verses which deal
with the theme of the Qur'an,

It we read the verse tn its coniext, it becomes quite obvious that here the
word “Rei™ (The Spirit) stands tor the angel who brings Revelation. This was in
answer to the question of the mesfirgks, “Where from do you bring the Qur'an™ .
as if to say, "0 Muhammad, thase people ask vou about “The Spirit’, that is, the
source of the Qur'dn or the¢ means of acquiring it”, so tell them, “This Spirit
comes w me by the Command of my Lord but your knowledge ts s litile that you
cannot distinguish between the nature of human words and the Divinely revealed
words. That is why you suspect that this has been fabricated by some map,

The above interpretation is to be preferred, because it fits in excecllently
between the preceding and the succeeding verses. This is also supported by the
Qur'an mself: * ...He sends down by His Couynand “The Spirit” to any of RHis
servants  He wills so that they should warmn the people of the Day, when they shall
be assembled together.” (XL: 15) “ And fikewise We have sent down “The Spirit’
vo you by Qur Command. you did not know what the Book was and what the Faith

.. {XLII: 52), .

Besides this, Ibn ‘Abbas, Qatadah and Hasan Basri (ay Atlah bestow
His mercy upon them all) have also adopted the same interpretation. Tho Jarir has
attributed the seme thing to Tbn ‘Abbés on the authority of Qatadah, bt at the
sale time he tells a sirange thing that Ibn ' Abbas stated this thing only in secret.
Again the author of Rij-ul-Mz ‘dnf cites these wards of Hasan and Qatadah: “By
rih is meant Jibril: the question was about the nature of his coming down and
inspiring the heart of the Holy Prophet with Revelation. "

104, Though these words are apparently addressed by the Haly Prophet,
they are in fact meant for the disbelievers who considered the Holy Qur'an ta be
either the invention. of the Holy Prophet himself or of some other man, wio
seceetly taught him the Qur'an, They are being told that tiis is the Word of Allak,
as if to say, “Cur Prophet has not fabricated the Qur'in but We have bestowed
© this on him, and if We take it back from him, the Prophet tias no power to invent



Banf Fera'il 639

‘such & thing nor has any other man the power to help the Prophet to present such g
miraenlovs Book, ™

105. This challenge occurs at several other places in the Qur'an; (II: 23,
X 38-39, Xi. 13-14, LII: 33-34). At all these places, this has been cited as an
answer 10 the charge of the disbelievers that Muhammad (Allah's peace be upon
him}) has himsclf invented the Cur’an but is presenting it as Allah's Word, Besides
this, the same has also heen refuted in X: 16: “Say also, ‘Had not Allah willed
that [ should recite the Qur'in w-you, ] conld not have recited it to your, nor could
I have been abic to give you eny information aboutit: already have I fived a
 lifetime among you hefors its revelation. Do you not use your common sense? ™

Now let us tun o the three arguments contalned in these verses as 2 proof
that the Qur'an is the Word of Alfah,

{1} The” Qur'an is such a miracle in regard 1o its language, styvle, Arguments,
 themes, topics, teachings and prophecics that it is beyond any human
power 1o produce the hke of it, as if to say, “You say that a man has
invented this b We challengs that even the whole of mankind combined
cannot produce a Book like this: nay, even if the fmns, whom the
mishiriks worship as deities’ and whom this Book openly zttacks. should
come to the help of the disbelievers, they cannot produce a Book like this

ta refine thix challenge. ”

(2} As regards the charge that Muhammad (Allah’s peace be upon him) has
himself invented this Book, the Qur'dn refutes their claim, as if to say,
“Muharmymad is one of you and not a foreigner. He has lived among yon
for forty years before the revelation of the Qurian. Did you ever hear
words like those of the Qur'an from him even a day before his claim of
Prophethood, or did you ever hear him discussing themes and problems
contained in the Qur'an? If you consider the matter from this point of
view, it will become obvious to you that the sudden ehange which has
come about in the language, ideas, information, style and the way of
thinking of Muhammad, could no! 1ake place without Divine Guidance, "

{3) “Can you not see that after the recital of the Qur'an he docs not disappear
but lives amnong you? You hear other things than the Qui'an from him. Do -
you not notice that the distinetion between the two different styles of
expression is sa obyious that Do man can successfully adopr the twa styles
at one and the same time?" The distinction can also be noticed, even
today, between the langusge of the Qur'an and thai of the Traditions of
the Holy Prophet. Anyone well-versed in the Arabic language and
literatre. notices the difference which is so marked that one can

{Contd. op p.64!



1Y @f !
@

i trl

‘s

.ﬁdﬂ The Meaning of the Gur’dn

5 BT B0 08 At el A5 ot B T S s
Wit g o 2 e 2 B 435 4 0
@5"’ d_’ﬁ-ﬁ GEEY 51751 BV S ol &5 Vi
G 9T A28 055 AT 200 o SALES T 5
55831 05 155 G ;@ AT
S 50T s 4 ";;at @* g
é‘ﬁaﬁﬁifg.i. ;qunyﬁ,d i3 fé!
el AT Salh uil G S5 I Bl 6

v"m-"" .5' - - -“"E’ ul't:-.-* --'!r,F or ¥ _ﬁ;yﬁmﬂyﬂ -"';-"' .---'1,1I .
bt Lar-:l c.k% erid JA% 5 G ubiﬁlum :@ BJ;-H
Siloy 5855 Y5 At B A8 B P Gl 2

ill‘:

Gl sl Jh f Sy L&ﬁmb-ﬁ’

-&wjgh)ﬂjﬂ[d Gﬁ,j;mf;;v,-.

%t -""..J’:.,u JduJ



Bani Isra'st 641

And We gave to Moses nine Signs which were quite manifest. '
Now you yourself msy inquire from the children of Israel about ir:
when those Signs came before Pharach, he uttered these very words:
"0 Moses, [ consider you to be a bewitched man. ”"** Moses replied;
- “You know it full well that none but the lord of the Heavens and the
earth had sent down these signs as eye-openers, ** and O Pharaoh, I
consider you indeed to be a doomed person.™'® At last Pharaoh
resolved to uproot Moses and the Israelites from the land but We
drowned him and his followers all together. The: we said to the
Israelites, “Now you should settle down in the land'“and when the
prescribed time of Resurrection comes about, We will gather all of you
together. ™ -

We  have sent down the Qur’an with the truth and with the truth
it has come down; and O Muliammad, We have sent you only to give
good news (to the Believers) and warning (to (ke disbelievers).''* And
we have sent down this Qut’dn piecemea! so that you may recite it to
the people gradua]l:,r piece by piece, and We have sent it down by
gradual Revelations'’ (tﬂ suit particular occasions}. QO Muhammad, say
to these people, “Whether you believe in it or not, those who were
given the knowledge before this, ™ fall prostrate on their faces when it

is recited to them and cry out, ‘Our lord is glorious and His promise

was surely to be fulfillled”. “And they fall down on their faces,
weeping when they listen to it, and this increases their Hl.:l.tmllt:t,'m1 ali
the mote, '

O Prophet, say to them, “You may call Him by any name, Allah
or Rahman, for it is all the same by whichsoever name you call Him
because all His names are most excellent.'”™ And do not faise your
voice high in your Prayer mor make it very low but adopt the middle

way' ' between these two and say, “Praise is for that Allah who has -

begotten ne son nor has any partney in His Kingdom nor is helpless to
need any supportet, 13 And glorify Him in the most glorious way.

Comtd. from p.639]

categorically say that these modes of expression cannot belong to one and
the samie person. (For further reference plesse also sce E N.2l1of X :
153,

101-104

"

105-10%

110-111
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106. This is the secopd Answer to the demand of the disbelievers for a
miracle, The firsi answer it contained in V. 56 The eloquence of this CONCise
Answer 18 above praise: “You detnand from me that I should CRUSE & Spring tn
gush. forth, or in the twinkling of an eye shogld bring into> being g garden in foii
Dloom  with canajs flowing in it: or I should cauge the heaven to fail inta pieces of

letter of authority of my appointment duly signed by Allah so that vou may ouch
it with your hands and read it with your own eyes.” The concise answer 1o these
big demands was this, “My Laord be glorifisd! Have I cver claimed to be anything
more than a human Messenger? ™ It may be expanded like this: “0 foolish people!
have 1 ciaitmed 10 be God that ¥ou are demanding such things from me? Did | evar
say that T am  all-pawerful and am ruling over the Earth and the Heavens? From
the very first day my clait has beeq that | &M 4 human being who is bringing the
Message from God, Therefore, if  you want Lo judge the avthenticity of y
claim, you may judge it from my Message. If yon are convineed that it is based on
the Truth and s absolutely tational then ¥ou should believe in it without making
foolish demands. On the other hand, if yon find any defect in it, you may rejecs it
If you wantto test whether my clajm is based on truth, you shotld Jodge jt by the
standard of my conduct apd Inorals as a human being and My mission. Is it not a
folly that, instead of this, you are demanding from me to cleave the canty and
cause the sky to fall? Is there any connecton whatsoever of Prophathood with
things like these?"

107. Tt implies that this misunderstanding has always been common amony
the ignorant people of ¢very age that 8 human being could not be 4 Messenger of
Allah: They rejected g Messenger just becanse he was a human being and rack his
nreals and had wife ang children like themselvesr. I contrast to this, after the
passage of the time the credulous followers of a Messenger began to claim that he

incamation of God. In short, the ignorant people had never been able to
undersiand that a4 humag being could be & Messenger of Allah.

108. This is to say that Messenger does not merely convey the Message
bit is sent to reform humen life in accordance with it. He has to apply the
principles of the Message to the cireumstances of human beings and has himsesif 1o
demonstrate  practically those ‘principles.  Maoreover, he has to remove the
misunderstandings of  those People who try to listen to and understand i
Message. Besides this, he has (0 oTganize and train the Befievers to create a
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suciety based on the teachings of his Message. He has to struggle against those
who reject and oppose his Message in order to subdue those powery that arc bent
upon cormoplion, and bring about that reformation for which Allah has sent His
Messenger. As all these things have to be done in a society of human beings only
a human Messenger can perform the mission. If an angel had been sent as a
Messenger, the most he conld have done was o convey the message, for he could
not  live among human beings and share their life and problems in arder (o reform
thenm, It is thus ciear that & hwman Messenger only conld be suitable for this

purpose,

10%, That is, “Allak is fully aware of all my ciforts which I am expending
in order to reform you, and He is Tully aware of the ¢fforts you are making against
my mission. His witness is sufficient because He will pass the final jadgement. ™

1O, In this verse, the Qurin has ernumciated 4 Divine principle. Allah
guides to the Right Way only that person who intends to follow His Guidance, and
lets go astray that person who Intends 1o go astray. Thereafter none is gbie to
bring back w the Right Way the one against whom Allah has closed the door of
guidance because of his own persistent deviation and obduracy. It is abvigus that
if a man wms his back against the trath and rests content with falsehoods there is
no power in the world to make him tarn away from falsehood and come to the
truih,

This is becanse atter this depravity Allah provides for that wicked person
such means as increase his aversion to tulh and his love for falsehood.

111. On the Day of Resurrection, they will be taised up blind, dumb and
deaf because they behaved like such people in this world and would not see the
Truth nor listen to the Truth nor speak the Truth. -

112. This verse also suggests the same thing that has already been
mentioned in V. 55. This hints at the rea! psychological reasonm why the
disbelievers of Makkah were not inclined to secept Muhsmmad {Allah’s peace be
upon him), their contemporary, ss a Prophet. For thus they would have to
acknowledge his superiority and one does not casily acknowledge the superority
of ome’s contemporary, This verse may be expanded like this: “Those people who
are 50 narrgw-minded that they are vowillinp even to acknowledge the real
superiority of another, cannot be expecied to be generous in sperding on others, if
they possessed the keys of the treasyres of Allah's blessings. ™

113. It should be noted that -his is the third answer to the demand of the
disbelievers of Makkah for Signs. They said, “We will not belicve in you until
yuu do this and do that before our eyes.” In answer to this demand, they are being
wanied: “Nine glwar Sipns, Mke the opes you are demanding, were shown ope
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after the other to Pharaoh before you and vou also know full well what he said,
simply because he did not want to believe in Moses, you also kow that when he
rejected the Prophet, even after seeing the Signs, We drowned him.*

The nine Signs mentloned here have also been mentioned in VII: 133,
These were: (1) The staff wiiich turned into a monster snake. {2} Moses' bright
hand which shone like the sun. (3) The public defeat of the sarcery of the
- magicians, (4) Universal famine. (3) Storm. (6) Locusts. (7) Lice. (8) Frogs. (9
~ Rain of blaod,

114. This has been particularly mentioned here becausa the rrushriks of
Malckah attributed the same cpithet to the Holy Prophet as contained in 'V, 47,
"These  wrong-doers say to each other, "The man, vou are following, is a
bewitched person’. “Here they are being wamed that in this they were following
Pharroh, whe gave the same epithet to Prophet Moses,

In this connection, we want to make a brief reference to an abjection
which has been raised by the modernists against a Tradition according to which
the Holy Prophet once came wnder the influence of sorcery. They say that this
Tradition confirms that the spithet “bewitchad™ applied to the Holy Prophiet by the
Quratsh was correct, whereas the Qur'an refutes this as faise. They forget that the
saie argument could be applicd to the casc of Prophet Moses whom Pharaoh
accused of being bewitchad, for the Qurin says, in XX 66-67 “When the
magicians threw down their cords and pods {instrments of their sorcery), it
scemed to Moses as if they were romning, as 1 result of which Moses concejved in
his mind a sort of fear.” If the words of the Tradition were to be considared
against the Qur’an, do nat these words of the Qur'an contradict its own words that
the charge of Moscs being bewitched was false? Do these modernists consider this
verse 10 cogfirm Phereoh's charge?” : '

A5 a matter of fact, these abjectors do not know the sense in which the
disbelievers of Makkah and Pharach calied the Holy Prophet and Prophet Moscs
{Allah’s peace be upon them) bewitched. What they meant was thai some ensmy
had so bewitched them that they had lost their senses and so in their msanity
claimed to be prophets and delivered a curious message. The Qur'an refutes this
charge as false. As regapds the temporary influence of magic on some person or a
part of him has not been depied, for the influence of (magic is like the effect
prodiced on a person who is hit with & stone. The fact that some prophet was tem-
porarily influenced by magic, does not in any way affect his prophethood
-adversely. Just as poison produced its effect on g prophet, or a prophet was
wounded, so a prophet could also temporarily come under the influence of magic.
Such a temporary magic could not cause any defect in his prophethood. God
forbid, had magic produced. agy adverse cffect on his reasoning and thinking.
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facnltics, one might have been sceptical about the authenticity of the Message.
And when Phataoh and the disbeltevars of Makkah said that Prophet Moses and
the Holy Praphet were bewiwched, they meant that they had lost their scnses under
the iofluence of magic. The Ouran refites this charge brought against the
Prophets. '

115. Moses could say these words categorically that the Signs were from
the Lord of the Universe tecause the calamities which visitad Egypt could not be
brought about by magic or by any human device. For it is not possible for any
human power to bring about frogs over vast areis or to cause gl granaries in the
land w be eaten vy by weevils. Then it should also be kept in view that Prophet
Moses wamed beforehand of an impefuing Sign, warning Pharaoh to give up his
cbduracy, and the calamity did come execlly as be had predicted. In these
eircwnstances only a mad or obdurate person could say that those calamities wers
sent by any other than the Lord of the Heavens and the Earth.

1i6. Thar is, "I am not & bewitched man but you are indeed a doomed
person. As you have been persistent in your disbelief even after secing such
obvious Divine Signs, you are surely doomed to destruction ® .

117, This part of the story of Pharach has been related here because i
applied exactly to the mushriks of Makkah who were doing their worst to uproor
the Holy Prophet and the Believers from the land of Arabia. This story. 50 10 say,
tells them, “Pharaoh resolved to uproot Moses and the Tsraclites but was himself
completely annililated along with his followers and Moses and his followers
settled down in the land. Likewize, it you persist an the same way, you will surely
meer with the same and, " |

118. That is, “Tt is not your responsibility to cause, in a supernamiral
manner, springs (o gush forth or gardens to grow or pieces of the sky to fall down
in order 1o convince those people who do not indge the Qur'an by its teachings nor
decide between the Truth apd falsehood on merit. As the Qur’an has been sent
down with wuth, you should present it before the people and tefl them plainly that
the one, who believes, does so for hiz own good and the one who rejects it, does it
at his own perit, ”

119, This is an answer to this objection: *Why has not Allah sent down
His Message as a whole? Why is He sending it piecemeal? Has Allah any need to
think deliberately what 10 send down?™ As the answer to this objection has been
given in XVI; 101-102 and in the Explanatory Notes 104-106 added to them, there
is no need to fepr.-m. the same here.

120. This refers to those people of the Book who were well-versed in the
scriptures and conld judge them from thetr themes and wording. '
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124, Thatis, *When they Hsten to the Qur'an, they at once recognize that
its* bearer is the promised Prophet mentioned in the Books of the former
Frophets. ™

122. Tl attitude of the righteous people of 1he Book hag been inentioned
at several places in the Qur'an, e.g., III; 113-114, 199, ¥; §3-84.

123. This is the answer to another objection of the disbelevers. They
sald, "We have heard the name Allah for the Creator but where from have you
brought the name Rafmadn 7" This was because the name “ Rahman ™ was not used
for Allah and they did not like 3.

124, This istruction was given at Malkah. Ibn * Abbas reiates that when
the Holy Prophet or his Companions offerad their Prayers, they recited the Qur'&n
i a loud volce. A this the disbelisvers would ralse a hue and cry and ofven called
them: natnes. Therefore, they were enjoined that they should neither say their
Prayers in such a loud voice as might incite the disbelievers nor should they say it
in such a low voice that their own Companicns might not hear it. This instruction
way discontinued wnder the changed conditions at Al-Madinah. However, if the
Muslims thay have to face the same conditions, at any place or at any time, they
should observe the same ipstruction.

125. A subtle surcasm is implied in the sentence. The rpustugis believed
that Allah had appointed assistants and deputies for the administration of His
Kingdom. Obviously this meant that Allah was helpless and powerless to carry out
the adimnistration of His Kingdom: therefore, He needed supporters to help Him
in the work of His Godhead. This sentence nagates their false creeds, saying, "He
does not stand in need ef any gods and saints in order tu delegate to them the
different departments of His Godhead or make them governors in different parts of
His Kingdoin. ™



